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INTRODUCTION. Jonah was the author and is the principal subject of the book which bears his name. He was the son of Amittai, born at Gath-Hepher, a village of Zebulun (2Ki ), and lived in the reign of Jeroboam II. In his youth he was probably contemporary with Elisha, and afterward with Hosea and Amos, prophets of the kingdom of the ten tribes. He prophesied when Israel were oppressed by Syria. "The word of Jonah to Jeroboam appears as the last sun-gleam with which Jehovah's countenance had beamed on Israel" [Baumgarten]. Living among the revolted tribes, testifying to their iniquity and the patience of God, he never thought of exercising his ministry among the heathen. The commission to Nineveh was a special and extraordinary event. In love with his own country and prejudiced against others, he naturally shrunk from it. (Jonah = a dove.) In his sentiments he is an image of the people to whom he belonged. Like him they declined to fulfil their commission to the Gentiles, but had to obey and set forth the mercy of God to the heathen world. The events of his life were not myths, but realities, and typical of the Saviour's death and resurrection, the great facts of our redemption (Mat 12:40; Luk 11:30).

The Book is a simple narrative, with the exception of (ch. 2) a prayer or thanksgiving. This prayer contains imagery—peculiar to itself, and ideas which would naturally be suggested to a Jew in danger (cf. Psa ). The style is vivid and vigorous. "It is pure and simple Hebrew, corresponding to the simplicity of the narrative and the Prophet's character. Although written in prose, it has poetic language, not in the thanksgiving only, but whenever it suits the subject. The thought of the verb is carried on by a noun formed from it. ‘The men feared great fear,' &c. But in the narrative every phrase is vivid and graphic. There is not a word which does not advance the history. There is no reflection. All hastens on to the completion, and when God has given the key to the whole, the book closes, with His words of exceeding tenderness lingering in our ears" [Pusey]. The design of Jonah's mission partakes of the Christian character. For when we see that he is sent not only to carry the tidings of the Divine judgment, but also to exemplify the grant of Divine mercy to a great heathen city; that is, to be a preacher of repentance; and that the repentance of the Ninevites through his mission brings them to know "a gracious God, and merciful, slow to anger, and of great kindness, and repenting Him of the evil" (Jon 4:2); without staying to discuss whether all this be a formal type of the genius of the Christian religion, it is plainly a real example of some of its chief properties, in the manifested efficacy of repentance, the grant of pardon, and the communication of God's mercy to the heathen world [Davison on Prophecy, pp. 200, 201]. The book of Jonah is like a beautiful rainbow of hope set by God's hand in the dark cloud of sin and suffering. It shows that whatever judgments are executed by him on his bitterest enemies, are not consequences of any desire on his part to punish, but are due to their sins, evoking and arming the Divine justice against themselves [Wordsworth].

01 Chapter 1 

Verse 1-2
CRITICAL NOTES.] And (now)] a continuation of the Hebrew writings, not an independent part. 

Jon . That] Heb. the city, the great, the art, a demonstrative force. Nineveh] Cf. Gen 10:11, Smith's Bib. Dict. Arise] A term of excitement. 

HOMILETICS

THE GREAT COMMISSION.—Jon 
"The word" came suddenly, unexpectedly, and authoritatively to Jonah. He thought of quietly remaining in his own land. For ages God had confined his revelations to Israel. But he is the Ruler of all nations. His kingdom is not local and geographical like the gods of the heathens. Among the Gentiles the gospel must be preached (Rom ); and Jonah is sent to the most renowned city of the Gentile world.

I. The commission of Jonah. "Go to Nineveh, that great city." 

1. It was sovereign. The word came to Jonah, apparently the most unlikely for the work. God elects his own agents, appoints their duty and their place, and gives no account of his matters to us. Some have more work to do and more honour than others. Let all be content in their sphere, instead of longing for greater distinction and condemning the less privileged. Greater service would bring greater responsibility, and greater failure greater condemnation. God gives to every one according to his ability, and in sovereign authority demands implicit obedience. "Arise, go." 

2. It was arduous. There was great danger. Jonah might be ridiculed. It was a new and unheard-of enterprise. Nineveh was great in pride and splendour, wealth and population. For centuries it had been growing in power and population. The monarchs of Assyria had filled it with the spoils of empires. It had no equal, and sat as a queen in splendour. Nahum predicted the destruction of the city from a distance, but Jonah must go into it. It requires self-denial to go as a missionary to heathens now, with higher civilization and greater advantages. Jonah's mission was more difficult and trying. Social relations and selfish pursuits must give way to every command of God. 

3. It was clear. Though brief and without explanation, the call was definite. With military precision the word is uttered—"Go;" the field is revealed—"Nineveh;" and obedience is expected—"Arise." The word often comes to us with positive demands upon our time and purse. There has been no doubt or uncertainty. Let us feel its convincing and confirming power. 

4. It was urgent. Arise. Delay strengthens doubt and increases difficulty. Carnal reasoning and natural reluctance have few better counsellors than procrastination. If we loiter, we may desert the duty, and the enemy be encouraged to tempt again. Go—the city is exposed to judgment, and men may perish. The King's business requires haste. "Run, speak to that young man." 

II. The reason for Jonah's commission. "For the wickedness," &c. 

1. Great cities are often filled with wickedness. Power gives license and custom begets authority. Examples are pernicious, and evil communications corrupt good manners. Nineveh was filled with pride and alienated from God. She oppressed the poor and helpless (Jon ; Nah 3:1-3). Blood and robbery, idolatry and witchcraft, stained her glory. "She drew not near to God." Are our great cities and towns free from luxury and pomp, irreligion and injustice? 

2. God sees the wickedness of great cities. They are not too great for the omniscient eye of the Great Judge. All sins go up before him, and are registered for judgment in his book of remembrance. Enormous guilt cries like the blood of Abel for interference. God specially takes cognizance of places above human restraint, and manifests holy indignation at their wickedness. Sodom and Gomorrah, Babylon and unburied Nineveh, are warnings to this generation. 

3. The wickedness of great cities must be exposed. "Cry against it." Individuals cannot hide themselves in communities, nor cities throw their responsibility upon nations. Every sin is searched out, found, and reproved. Jonah was not to go and teach philosophy, palliate, or compromise with sin, but to cry against it. Denounce the idolatry and predict the ruin of Nineveh. With intense feeling and earnestness he must give the alarm; proclaim with the voice of the herald the danger. "Many people cannot cry; they have not force of soul; they are not endowed for extreme effort," says one. We must wink at no sin; expose drunkenness and profligacy; with lip and life, amid insult and indifference, cry aloud and spare not. God may conceal the danger of our duty, and touch our most sensitive feelings to test our faith and discipline our hearts, but never flee away, lest he punish you. "Fear not; certainly I will be with thee."

HOMILETIC HINTS AND OUTLINES

The word. This phrase seems to represent the "word of the Lord," as an atmosphere of kindling holy thought, a sphere of spiritual truth encompassing the Prophet, illuminating and moving his whole soul, and finally taking shape in language of exhortation, or prediction, or teaching, or resolve, as the case might be [Liddon].

Wickedness. God is brought before us in these words as he sits above this waterflood of crime, as he remaineth in the moral world, a King for ever. He is the Great Judge, unseen by man, but witnessing all human acts, and words, and motives; seated now upon his throne of judgment: and each crime of each member of that vast community mounts upwards, and is registered in his heavenly court [Wordsworth].

Let us call on our souls, when plain duty is before us, to arise and go about it: speedily, if we do not wish Satan to stop us from it (1Sa ; Psa 119:60); heartily, if we desire God to accept our service (Ecc 9:10); and cheerfully, if we would have comfort in doing it (Rom 12:8). Jonah was called to immediate and hearty service. Such should be our obedience to every command of our Divine Master [Sibthorp].

ILLUSTRATIONS TO CHAPTER 1

Jon . The name Jonah signifies "a dove." But there is not much of "mourning love," of which the dove has always been taken as the symbol in the record. The name might express his father's feeling; as applied to himself it seems a misnomer. The hawk, the raven, or the vulture would seem to be more truly symbolical. But let us not forget that he tells his own tale, after the things recorded are past: that he tells it very expressly to the glory of God's mercy, with which designedly he sets his own hardness and thoughtless cruelty in contrast [Raleigh]. There is but one reason for the mission stated here; but several others in reserve—some gently hinted, some unrevealed until after ages [Raleigh].

Jon . "Jonah and his ‘arise' giveth a warning to us all, for we have all a Nineveh to go into. Magistrates, arise and go to the gate to execute God's judgments. Ministers, arise and go to the gospel to do the works of evangelists. People, arise and go to your trades," &c. [King].

Verse 3
CRITICAL NOTES.] 

Jon . Tarshish] Tartessus in Spain; others, Carthage; probably Tarsus in Cilicia. Presence] Lit. from being in the presence, i.e. from standing in the presence of the Lord as His servant and minister (cf. Gen 4:16; Deu 10:8). Joppa] Now Jaffa. 

HOMILETICS

THE DISGRACEFUL FLIGHT.—Jon 
Jonah arose but to depart from duty. He might be influenced by fear, indolence, and unbelief. But the chief reason for his flight seems to be intense love for his own, and deep hatred to a heathen country. He was reluctant to offer mercy to Nineveh, and desired its destruction as an enemy. Whatever leads to prejudice blinds the mind, sours the temper, and degrades the man of God.

I. Flight from duty is not departure from God's control. Jonah believed in the Divine omnipresence (Psa ; Psa 139:12), did not cast off all regard for God, but sought to relieve himself of duty by quitting the land of light and religious ordinances. He did not expect to go where God was not, but where God would let him alone. His creed was better than his conduct. He left the field of action for the place of retirement. Many are of Jonah's temper, try his experiment, and feel the presence of God too painful for them. A scholar leaves the Sabbath school to avoid the contact of truth with conscience. A young man brought up under religious influence quits home and native country. An ungodly man feels miserable, shuns godly company, and stifles impressions by fleeing into business, worldly society, and amusements. The believer knows his duty, but will not do it. Such efforts often succeed in spite of the restraints of providence and the voice of conscience. But fear gets hold of men at length, God meets them in the way, and it is impossible to escape. "Lo, they that be far from thee shall perish." 

II. Favourable circumstances in departing from God do not always lead to a successful issue. Circumstances favoured Jonah's design, and gave him an opportunity of escape. "He found a ship going to Tarshish." The vessel quickly sailed. Jonah thought he was leaving his trouble by leaving his native shore, but vain hope (Amo ; Isa 2:19-22; Jer 16:16-21). "The ready way is not always the right way," says an old author. The greatest hurry the least speed in a path of disobedience. The worst plans may prosper for a time, but such prosperity ends in storms and darkness. Talk not of Providence in an evil course—say not when tempted that you are tempted of God. God might miraculously interfere with men's conduct, but this would change the government of the world, render our probation useless, and afford no opportunity for human action and Divine justice. If he thwart the ways of selfish men, you hear no more of Providence. Departure from God is departure from his love and protection—from Divine dignity and unbounded bliss. Follow the directions of the word, and you will enjoy the leadings of Providence. "The Lord meeteth him that rejoiceth and worketh righteousness." 

III. Departure from God is more expensive than obedience to God. Jonah paid the fare, like many who scruple not to spend their money on selfish projects, but withhold from the cause of God. Sin is always expensive, and draws upon our purse and time. Sinners pay their fare, 

1. In bitter experience. There is peace in pleasing God, but conscious opposition to him brings an uneasy mind. Jonah could not stay at home. Everything reminded him of God and duty, and such thoughts are painful. Men seek a new country, try fresh experiments, to drown the warnings of conscience, but do not succeed. 

2. In moral loss. The loss of Divine favour and a servant's dignity. The Sabbath-breaker, the pleasure-seeker, and the drunkard, pay their fare. Blasted prospects, shattered constitutions, and ruined families indicate the awful price of sin. The pleasures of sin are dearly bought, never last, and always bring disappointment.

HOMILETIC HINTS AND OUTLINES

Jonah's disobedience. 

1. It was life into his own hands. 

2. It was foolish; for he took the difficulties of wilful. He deliberately paid his money. 

3. It was ungrateful; for he refused the honour of the commission. 

4. It was continuous. 

5. It was criminal [Adapted from Exell].

There is in the conduct of Jonah a twofold sin,—disobedience to God and flight from God. What God appoints thee to do, do without gainsaying. He who gives the burden, gives the shoulders to bear it. He who flees increases the burden and commits folly [Lange].

Take the task he gives you gladly,

Let his work your pleasure be;

Answer quickly when he calleth,

"Here am I, send me, send me!"

Step by step the disobedient prophet takes in consummation of his purpose, and each following fast on the back of its predecessor, without repentance and, as it would almost seem, without reflection. 

(1) He "rose up to flee." 

(2) He "went to Joppa." 

(3) He "found a ship." 

(4) He "paid the fare." 

(5) He "went down into it." The words are like relentless, consecutive, fast-falling blows, under which his whole character as an obedient man of God is beaten to death and trampled under-foot of Satan [Hugh Martin].

Man's own wisdom is a worthless guide. He is often more diligent in working his ruin than in seeking his salvation.

ILLUSTRATIONS TO CHAPTER 1

Jon . To leave the presence of God is to "go down;" and the history of many a day might, in the evening, be written too faithfully in the sad record, "I have been going down." Down from communion, from a conscious faith, from quietness, and firm, steady obedience. Down into strife without victory, into toil without fruit; into mere money-making, mere pleasure-seeking, mere time-wasting. The success and glory of true life can only be found in keeping the upward road—in hearing and following the voice which perpetually says, "Come up hither" [Raleigh]!

Verse 4-5
CRITICAL NOTES.] 

Jon . Sent out] Lit. to cast or hurl, passive, to be thrown prostrate. "God throws the wind down upon the surface of the sea." "Hurled a greate wynde into the see" [Coverdale]. Was like] Lit. thought to be broken. The ship personified; ship and crew identified in the writer's mind. 

Jon . Afraid] Though accustomed to storms. Lighten] The sailors and ship under a burden. Fast] A heavy sleep, from a word to snore. 

HOMILETICS

THE RETRIBUTIVE STORM.—Jon 
Sin is not only an expensive pleasure, but a disturbing element. In the human heart, the domestic circle, and the Christian Church, it creates storms. Some are permitted to escape from God, not so Jonah. Perverse and self-willed as he may be, God's grace abounds. God sends a messenger to recover him.

I. The storm and its lessons. Learn—

1. The operations of nature are under Divine control. 

(1) In their origin. It is distinctly said, "the Lord sent out a great wind." Nature is created and dependent; has neither force nor will of her own. All the elements are God's messengers and obey him (Psa ). Mark the perfect ease and mighty power displayed. He wills, he speaks, and calm and tempest, sunshine and shower, are cast forth upon us (Gen 1:3; Job 37:1-7). When we expect rest, lo, a messenger to rouse us to a sense of danger! "Winds and tempests fulfil his pleasure." 

(2) In their strength. "A mighty tempest fell upon Jonah." Storms often swept that sea, were known by special names, as Euroclydon off Crete, but none like this. God gives force to matter and motion to winds. He whispers in the breeze and thunders in the hurricane; he gives strength to the floods and direction to the storm. Regularity does not exclude supreme and personal control. The sudden change in the financial weather which melts our fortune like ice before the spring-time—the rains which frustrate our plans, and the clouds that enter our dwellings, are sent by God. "For he commandeth and raiseth the stormy wind which lifteth up the waves thereof." 

2. The operations of nature are moral in their design. The wind was sent after Jonah and fell upon him. It had a special end, a moral design. God is accomplishing many purposes in daily providence. By the same process he can punish the sinner and reclaim the backslider. We may see mischief in the storm. One thing may engross our attention, but nothing deranges God's design. Individual circumstances are adapted to individual character, and national calamities to national morality. The elements are messengers of mercy and judgment. Fire and water, wind and malaria, are sent to reach the disobedient. Fugitives from God will be caught in their transgression. It is better to be recovered by a tempest than perish in a calm. 

II. The storm and its effects. God's efforts are not powerless. Nature roused to fury speaks with no small voice. 

1. Its effect upon the ship. "The ship was like to be broken." Often had it ploughed the sea, but never tossed about as then. What are works of man when seized by the hand of God? Who can contend with the Almighty? Our merchant fleet and men of war are helpless in the raging of the sea. It is needful for all, especially for those who do business on great waters, to own dependence upon God and thank him for a prosperous voyage. 

2. Its effect upon the mariners. 

(1) They feared. "The mariners were afraid." Men of careless and jovial spirit matured in peril, trembled in fear. God can damp the most buoyant spirit and rouse the most secure. 

(2) They prayed. "And cried each to his God." Perhaps of different nations each had his favourite idol. They were sensible men, knew that their own power and wisdom would not avail in that tempest. Prayer is a law of our constitution and the most sensible part of our conduct. But many do not pray until they get on the sea. In a calm they forget God; in a storm, alarmed by danger, roused by affliction, they feel conscious of sin, and cry to God for help. But better late than never. When forced to feel that we cannot flee from God, it may be acceptable to return in prayer to him (Psalms 107). "Lord, in trouble have they visited thee; they poured out a prayer when thy chastening was upon them." 

(3) They cast out their wares. God's purpose does not excuse man's neglect. Men risk life sometimes to get wealth; but when life is in danger they will part with the most valuable treasures to keep it. "All that a man hath will he give for his life." Spiritually we should be anxious to save the soul. Every besetting sin in the race, every cumber in the voyage, must be cast away. Worldly cares and pursuits which endanger the soul and raise the anger of God must be forsaken. The crew with Paul threw overboard all the merchandise. Lay aside all encumbrance. Life is more value than cargo. Forsake all sin, and you will pray with greater speed than Jonah's mariners. "What shall it profit a man if he gain the whole world and lose his own soul?"

HOMILETIC HINTS AND OUTLINES

Fear brings many recruits into the army of Christ, who afterwards fight under his banner from love of his service. The cry of sorrow often turns into the pleading of true contrition and filial dependence (Act ; Isa 26:16-18). To his grace be the glory. It is well to find these heathen sailors not sunk into a stupid insensibility, nor bewildered with extreme terror, two common effects of imminent danger on bold and irreligious minds, especially in their profession. But one thing alone gives true peace in danger: assurance of God's love (2Co 5:5-8). Do we enjoy it? do we seek it [Sibthorp]?

In the prayer of the mariners notice, 

1. The light of nature which instructed them to recognize a Supreme Being. 

2. The power of conscience to hear him speak in anger in the storm. 

3. The impotence of idolatry in distress. Their prayers were earnest, though ignorant. But we learn that the deities of pagan lands and sentimental religionists are deaf and dumb like the gods of Baal. "The natural light of reason extends thus far, that it considers God kind, gracious, merciful, and mild. This is a great light; but it fails in two particulars. In the first place, it believes that God has power and knowledge to do and to give; but that he is willing also to do such things for it, it knows not; therefore it does not continue steadfast in its opinion. In the second place, reason cannot correctly bestow the predicate of Deity upon that being to whom it belongs. It knows that God is; but who and what he is who has a right to be called God it knows not" [Lange].—

ILLUSTRATIONS TO CHAPTER 1

Jon . Storm. Some years ago an infidel embarked at Buffalo with a printing-press, to set up an infidel publication in Cleveland. He annoyed the passengers by his zeal to discuss the subject of religion. When a storm arose and threatened them with destruction, he was not only willing to throw overboard his press, but was conspicuous for his prayers and cries for mercy. When the storm was over, and he found himself a laughing-stock among the wicked and an object of pity to the pious, he went back to his infidelity and blamed his early education in superstition, as he called it, for his fright and prayers [Mitchell].

Verse 5-6
CRITICAL NOTES.] 

Jon . What] He sleeps, they pray (Psa 107:28). God] Lit. the God; other gods powerless (perhaps the language of hope); Jonah's God could help them. 

HOMILETICS

CONTRASTS IN THE VOYAGE OF LIFE.—Jon 
Fatigue and sorrow had some influence upon Jonah (Mat ); but he seemed to be stupefied by sin, and for a time composed himself into deep sleep. The praying sailors and the sleeping servant indicate great contrasts in moral life.

I. Contrasts in the family. Diligent and idle, godly and ungodly children Some pray, and others live regardless of God. The parents are asleep when they ought to be alive to every duty, and set an example to their converted children. Children are careless when mothers and fathers continually pray for them. 

II. Contrasts in the Christian Church. Many Christians are active and energetic, praying for the Holy Spirit and the revival of God's work: others murmur and do little or nothing. They are asleep in Zion. 

III. Contrasts in the world. We have Pagan piety reproving Christian indifference; Roman Catholic and ritualistic zeal shaming Protestant faith; heathens and Mohammedans provoking us to good works. "Let us not sleep as do others."

THE SLEEPER ROUSED.—Jon 
God had other messengers beside wind and storm. He often uses rough and uncouth means, very unlikely instruments. It was not a pious minister, but a wicked woman, who rebuked Bunyan for his profanity. Jonah was roused, not by a prophet of God, but a heathen captain, who suffered no one in common danger to desert his duty or hinder others from performing it. "What meanest thou?" &c.

I. "What meanest thou?" It is most unreasonable to sleep. The bird, the beast, and the insect, know their own interest better; flee from danger, and prepare for coming difficulty (Isa ; Pro 6:5-11; Jer 8:7). Surely intelligent beings, Christian believers, may learn much from animal creation. II. "What meanest thou?" It is most risky to sleep. The ship is in danger of sinking. Thy own life and the lives of others are at stake. All hands must be at work. It is no time for sleep when the house is on fire. We should never sleep in self-security when men are perishing around us. III. "What meanest thou?" when others are asking thy prayers. Every man is longing for deliverance. 

1. Asked by those who have prayed to their gods in vain. Each has looked to his idol, and depended upon resources which have disappointed. Men turn to you in penitence and bitter experience, and ask an interest in your prayers. Intercessory prayer is genuine charity. 

2. Asked by those who believe that your God can help. The ship-master was convinced that Jonah's God might possibly be more powerful than any of the gods of the crew. This is the language of hope and earnestness. "Perhaps God may think upon us." The faith of awakened sinners should reprove our unbelief and neglect. We come not to a God unknown and unrevealed. There is more than "perhaps" upon which to ground our faith. We have warrant to pray, for God will hear; we are roused by circumstances around us to call upon our God in personal united supplication. "Let us not sleep as do others."

HOMILETIC HINTS AND OUTLINES

Jon . Jonah was in a deep sleep, a sleep by which he was fast held and bound; a sleep as deep as that from which Sisera never woke. (The same Heb. word is used, Jud 4:21.) Had God allowed the ship to sink, the memory of Jonah would have been that of a fugitive prophet. As it is, his deep sleep stands as an image of the lethargy of sin [Pusey].

1. A child of God may so miscarry through infirmity, negligence, and temptation, that he may be blameworthy and reprovable by a Pagan in the light of nature. 

2. It is deeply censurable and absurd even to the eye of nature to be secure in trouble. 

3. Nature's light will acknowledge that he who is the true God hath power to deliver in extreme danger [Hutcheson].

Jon . What meanest thou? Apply the words to the sinner. I. The condition indicated. Sleep a state of—

1. Darkness; 

2. Danger; 

3. Insensibility; 

4. and Death. Yet the awful condition of many. The anger of God is upon them. Death and judgment are drawing nigh. Yet they sleep on, wish not to be disturbed and roused to a consciousness of danger. II. The question pressed. "What meanest thou?" To avoid the danger and run away from God? Is sleep better than anxiety, and sin than salvation? Do you mean to sleep as long as God and man will let you, and then just when the ship is sinking try to save yourselves? Will you rob God of your love and obedience, and expect him to interpose at last to save you? "What meanest thou?" "Awake, thou that sleepest, and Christ shall give thee light."

We see in this instance the great danger in which unconscious sinners are often involved—that the solace sought by them often departs from them—that a deep sleep remains, and that in the performance of duty the godly are sometimes more slothful than the ungodly [Lange].

A salutary admonition, from whatever quarter it may come, ought never to be despised [Lange].

ILLUSTRATIONS TO CHAPTER 1

Jon . Sleeper. The saint's sleeping-time is Satan's tempting-time. No temptation so weak but is strong enough to foil a Christian that is napping in security. Samson asleep, and Delilah cut his locks. Noah asleep, and his graceless son has a fit time to discover his father's nakedness. Thus the Christian asleep in security may soon be surprised, so as to lose much of his spiritual strength [An old Divine].

Verse 7
CRITICAL NOTES.] 

Jon . Lots] A heathen mode of decision, often permitted by God. "Lots were for 

(1) dividing; 

(2) consulting; 

(3) divining" [Pusey]. Fell upon] Pro . 

HOMILETICS

IS THERE NOT A CAUSE?—Jon 
When great judgments happen there must be great guilt. When a nation, city, or family is brought into danger, it is wise to inquire into the cause. Here we notice—

I. Social danger caused by individual sin. Nature teaches a connection between sin and suffering. They are bound together under God's government. The connection is not casual. All misery is the result of sin. But while each individual stands for himself, he is also related to others. Nations suffer for the sins of rulers; families, for the sins of parents; and the crew for the sins of its passenger. "This man perished not alone in his iniquity." 

II. Social danger prompting social sympathy. "They said one to another, Come." Great calamity begets great sympathy. Common sufferings knit kindred feelings and hearts in one. "There was no independent member, no mutinous spirit amongst the crew," says Mr Exell; "no one suggested another way of relief; all, as though animated by one common impulse, at once accept this test of innocence." 

III. Social danger removed by the providence of God. "Nature forces on our heart a Creator, history a providence," says Richter. In this narrative we discern the power of God over the elements of nature and the destinies of men. 

1. Providence over the phenomena of nature. The storm—no ordinary one—was traced to a cause. The mariners, though not true believers, were not atheists. Their gods could do nothing; perhaps Jonah's God could help them, whom they called "the God." Jonah is reproved for want of devotion to him and lackness of duty to his fellow-passengers in peril. Among heathen nations there was a general admission of one supreme ruler over earth and sea; a remnant of the primitive knowledge by which Jehovah left not himself without a witness. 

2. Providence over the conduct of men. There must be a cause for this evil; they must find it out, and if possible remove it. They believe some one is guilty, and do not expect that the culprit will tell of himself. They appeal to the higher power, in the only way they know, by lot. The evil is thought of, and not so much the storm. Behind natural phenomena, law, sequence, or cause, they discern moral designs. Man cannot escape his God—(a) In discovering their guilt. Jonah expected to escape, but was found out and his guilt made known. No darkness nor distance can hide the sinner. Murder will out; and it is true in a measure with all sin. Sin tries to deceive with secrecy and then betrays to others. "There is nothing that shall not be revealed." "God will bring every work into judgment, with every secret thing." (b) In deciding their destiny. No event can escape the eye of God, and no step in life be taken without his permission. God overruled the lot, and it fell upon Jonah. How completely are we in the hands of God. Believers trying to forget neglect of duty, and unbelievers refusing to follow Christ, can hide nothing from his all-searching eye. "My times are in thy hand." "The lot is cast into the lap; but the whole disposing thereof is of the Lord."

CASTING LOTS.—Jon 
The mariners have now recourse to other means of safety than their exertions or prayers.—Observe in their conduct, First, both the power and defectiveness of conscience. They saw themselves deserving of Divine anger; yet each thought himself less guilty than his fellow. The lanthorn light of conscience in a natural man, gives a general view of some prominent truths sufficient to cause him to pass sentence of condemnation on himself, but it searches not the soul's recesses, so as to show sin in its extent and sinfulness. Ignorance and pride are impenetrable, and these effects are produced by the powerful aid of the Spirit. When that shines into the soul, a man will make St Paul's confession his own. Secondly, the light of nature. As conscience shined inwardly, so this outwardly, testifying to a connection between guilt and punishment (Act ). They saw in the tempest an extraordinary judgment, and surmised (rightly) an extraordinary cause. Perhaps herein the light of nature was aided by that of tradition and some faint glimmerings of Scriptural truth. We are very slow to admit a connection between sin and suffering. We are apt to lay the blame of the latter anywhere but where it should be, on our own transgressions. Thirdly, the influence of superstition. Lots have sometimes been used by Divine appointment. Here is a far less clear warrant for them. Yet we may admit some right principle among these sailors, of referring to a higher Being what seemed beyond the reach of human knowledge to decide. But among the heathen Satan abused them (as other things of a similar kind, such as divination) to an execrable superstition, and the establishment of his own dominion (Est 3:7; Eze 21:21; Isa 20:3). Both in ancient and modern times they have been abused to serve the avarice and evil passions of men, and have proved the source of misery, contention, and bloodshed (Joe 3:3; Oba 1:11; Joh 19:23). We are seldom if ever warranted to have recourse to lots. We have a full and sufficient guide in the Scriptures, and can never be justified in using this guide, as some do, in the way of a lottery [Sibthorp].

HOMILETIC HINTS AND OUTLINES

This evil. Suffering, penal and social.

Guilt disowned and discovered in the lot. "In this procedure, there are two things to be attended to:—First, the fact that each man by making this proposal and going into it disowns the guilt: and second, the method by which they propose to discover it [Martin].

Upon Jonah 

1. Who is to be pitied for his guilt and humiliation. 

2. Rejoiced over, because stopped in his wandering from God and about to be restored.

God's controversy is sometimes greater with his people and more severely prosecuted than against Pagans and gross idolaters. For—

1. Rebellion is idolatry (1Sa ), and so much the grosser as it is in a child. 

2. Though they worshipped that which was no god, yet none of them had so behaved towards a supposed Deity, as he had done towards the true God. 

3. God may wink at sins in Pagans, but will not let his own children go on unreclaimed (Amo ), it being mercy to pursue them for their folly and amend them [Hutcheson].

ILLUSTRATIONS TO CHAPTER 1

Jon . Lots. Religion, even in its rudest forms, has always been faithful to its general principle thus far, that when the anger of the Divinity has been apprehended, it has been understood to be against sins and crimes; and also that the Divinity was believed to know who was the criminal. The mariners, therefore, referred it to the avenging Power to point out the criminal by a common ancient practice. A reference this not to chance, but to a superior intelligence. Could our prophet have any doubt where. the lot would fall? No: his conscience must have been a prophet to him [John Foster].

Verses 8-10
CRITICAL NOTES.] 

Jon . Tell] How urgent and earnest this examination! Fit questions for our own hearts! 

Jon . Hebrew] A name by which an Israelite was known to foreigners (Gen 40:15; Exo 3:18). The God] Heathens had distinct gods for heaven, earth, and sea. 

Jon . Afraid] They had heard of, now they felt the power of Jehovah. 

HOMILETICS

URGENT QUESTIONS.—Jon 
Most admirable is the dealing of these heathens with the prophet of God. They are in great danger, but press not his ruin; do not condemn him without opportunity to clear himself. They inquire concerning him—(a) mildly, (b) minutely, (c) briefly, and (d) urgently. Their patience was greater than many Christians would have displayed in similar circumstances.

I. Apply the questions to Jonah. "These questions must have gone home to Jonah's conscience. What is thy business? The office of a prophet which he had left. Whence comest thou? From standing before God as his minister. What thy country? Of what people art thou? The people of God whom he had quitted for heathen; not to win them to God, as he commanded; but not knowing what they did to abet him in his flight" [Pusey]. 

II. Apply the questions to ourselves. Pause amid the excitements, hurry, and concerns of life, and ask what is our present business—the work of God, or the service of Satan? What our country—the world, or the kingdom of Christ? Are we content with earth, or do we seek "a better country"? Of what people? Of the people of God, or those living without God? Some live in holiness and others in sin; some by faith and others by sense. Whom dost thou join now, for they are thine, and with them thou shalt have thy portion? And whence comest thou? Trace thy origin from God as a holy being, from thy parents as born in sin. If saved, thou comest out of darkness into light, from the power of Satan unto God. But whither goest thou? What is your aim, and what will be the end of your life?

CONFESSION OF FAITH AND OF GUILT.—Jon 
I. Jonah confesses his faith. A confession as unreserved as his guilt was aggravating. 

1. He was a Hebrew. A name designating Abraham's descendants, and indicating great privileges and advantages. One of the peculiar people. We have been adopted into Israel's position. To us belong the oracles of God. Our sins are more dishonouring to God than those of Pagans. 

2. He was a servant of God. "I fear Jehovah." He distinctly avows his religion besides his nationality. He thus confirms the light and condemns the practice of the sailors; candidly confesses his own guilt, and puts to shame many professors, who hide their light and disown their Master. He feared; though his conduct belied his profession, yet he reverently feared and worshipped Jehovah. 

(1) His God was the Creator of heaven and earth. He exalts him above the local deities of heaven, sea, and land; directs the mariners' thoughts from their own lying vanities to the living and true God. His God did not partition the universe into provinces, but governed all things and could help them in the storm. 

(2) His God was Jehovah. The great and significant name by which God (according to his own use of it) revealed Himself as the covenant-making and covenant-keeping God of a chosen people. One God and only One, Maker and Ruler of the universe; Guide and Saviour of men. Thus he invites all to come and put their trust under the shadow of his wing (Exo ; Psa 68:4; Rom 3:1-2). 

II. Jonah confesses his guilt. What a change in the prophet. 

1. He makes a bold confession. He shrank from distant danger at first, now lays himself open to reproach, contempt, and death. 

2. He makes a full confession. He has no reserve, but severely condemns himself in the presence of the crew. "It is easy to keep the flag up when it is nailed to the mast; but to hoist it in the face of the enemy after we have been sailing with him, yard-arm and yard-arm, under false colours, is hard—so hard that many surrender—are long led captive by Satan at his will, and delivered only through severe affliction or deep disgrace." 

3. He made a difficult confession. He had neglected his duty and hid his religion; he had refused to help the crew and told them that he was in conflict with Jehovah; that his conduct was wicked, not a revolt against the arbitrary rule of a local divinity, but against his Maker and theirs, and had involved them in contest with his infinite power and truth. This was hard, but he did it, and proved the sincerity of his penitence and the reality of God's gracious work in his heart. "Happy is he that hath the God of Jacob for his help, whose hope is in the Lord his God: which made heaven and earth, the sea, and all that therein is: which keepeth truth for ever."

AGGRAVATIONS OF THE GUILT OF BACKSLIDING.—Jon 
Are you a true worshipper and servant of God? Are you like Jonah overtaken by Divine displeasure in a course of disobedience? And are you at last humbled to own your guilt? Then you will acknowledge these three things in the exceeding sinfulness of your sin—the three elements which appear in the guilt of Jonah and expressly owned by himself. 

1. Against what God is in himself. Jonah owns that he has sinned; against "Jehovah, the God of heaven, which hath made the sea and the dry land." 

2. Against what God has been to him. Jonah confesses that he has sinned; "I am an Hebrew:" a member of the people whose God Jehovah is, for whom Jehovah hath done great things; to whom he hath given "the adoption, and the glory, and the covenants, and the law, and the service of God, and the promises, whose are the fathers," &c. 

3. Against what he himself has been to God. Jonah owns that he had sinned: "I fear Jehovah;" I am one of his servants; I have been enrolled among the true Israel—a true child of the covenant—a messenger of it also, standing in the counsel and in the secret of the Most High; for "the secret of the Lord is with them that fear him." By all these three considerations Jonah ought to have been restrained from sinning and retained in his loyalty to God. The glory of God—the God of heaven, of the sea, and of the dry land—ought to have restrained him. The graciousness of God towards himself ought to have restrained him. And the grace of God in himself ought to have restrained him. And when, in the face of all these three considerations, his disobedience breaks forth and carries him impetuously away, do they not all go to aggravate the guilt which he contracts [Hugh Martin]?

HOMILETIC HINTS AND OUTLINES

Jon . Public insight into private life [Exell].

Jon . Feared. By receiving Jonah, they had opposed God, whose power and supremacy they now perceived. Notice that God glorifies himself above idols, and often constrains men to render homage,—that the more men see of God's judgments for sin, the more they should fear him; that "such fear is the beginning of conversion, when men turn from dwelling on the distresses which surround them to God who sent them."

Why hast thou done this? 

1. Words of amazement. The worshipper of Jehovah thinking to escape by flight! Convinced sinners often marvel at the inconsistencies of professed believers. 

2. Words of humanity. They expostulate instead of punishing him. 

3. Words of rebuke. None injure us so much as those who bring us under the wrath of God. Let us not add the blood of others to the guilt of our own sin.

The question for the backslider. "Why hast thou done this?" Did you not like the work God gave you to do? Did not religion answer your expectations? After trial, have you found that the world is better than Christ? Let all take the warning against disobedience, and learn that happiness consists only in walking with God and obeying his commands. "If his anger be kindled, yea, but a little, blessed are all they that put their trust in him."

ILLUSTRATIONS TO CHAPTER 1

Jon . How natural the questions!

"Say, strangers, for what cause

Explore your ways unknown? or whither tends

Your voyage here? Whence come you? From what race

Derived? And bring you hither peace or war?" [Trapp's Virgil.]

Verses 11-17
CRITICAL NOTES.] 

Jon . The sea] "Not only increasingly tempestuous, but, like a thing alive and obeying its Master's will, it was holding on its course, its wild waves tossing themselves and marching on in battalions arrayed for the end for which they were sent, pursuing and demanding the runaway slave of God" [Pusey]. 

Jon .] Jonah reads out his doom, conscious of being the cause of suffering and peril. Cast me] Suicide and guilt to have done it himself. I know] i.e. am well aware. 

Jon . Rowed hard] Lit. dug, intense effort with the oars; hence "ploughed the main" [Pusey]. 

Jon . Beseech] Repetitions which indicate earnestness and a sense of dependence. 

Jon . Ceased] Lit. stood hushed immediately, and like a servant obeyed its commander (Job 38:11). 

Jon . Offered] present sacrifice; and vowed more when they landed. 

Jon . Fish] Sea-monster (Gen 1:21; Job 7:12; Psa 74:13); a whale (Mat 12:40). The fact divinely attested. Independent of this there is no improbability in the swallowing up of Jonah. Sharks swallow and retain a grown man in their stomach, and follow vessels many days for what may be thrown overboard. Three] Significant time! "A hidden prophecy." The miracle is justified by the end in view, to chastise and recover a disobedient prophet, to shadow forth the greater miracle of one laying down his life and taking it up again for us.

HOMILETICS

THE REQUIRED SACRIFICE.—Jon 
The sea still raged and testified to the anger of God. The light of nature and the dictates of conscience taught the sailors, the law and the history of his nation taught Jonah, that God was just and must be satisfied. Hence the anxiety of the crew and the submission of the prophet. Learn:—

I. That sin confessed does not always bring immediate relief in distress. Jonah had honestly confessed his guilt and felt deep remorse, but something more was requisite. God's purpose is not accomplished by mere acknowledgment of wrong. Great storms never come from small sins. The servant of Jehovah must be corrected and the guilty feel God's displeasure. The longer we remain in sin and the greater our reluctance to duty, the more tempestuous will be the sea. 

II. That men truly humbled in distress are anxious to follow the revealed will of God. The mariners had solemnly appealed to God and knew Jonah to be his servant. They fear God, do not take the matter into their own hands, but ask counsel through Jonah. Tenderness, humanity, and subjection are the kindly fruits of affliction. The anxious enquirer and the restored servant desire to know the revealed will of God, and do nothing without his guidance. "Lead me in thy truth and teach me." 

III. That those sensible of their own desert are not willing to involve others in distress. Jonah felt that he was the cause of suffering and peril to his fellow-creatures—that God's justice should take him and spare them. "Cast me forth into the sea; and the sea shall be calm to you." A true penitent submits to be chastised for his iniquity; but when others suffer with him, he is concerned. In the providence of God we often involve others in danger by our sin, and are called upon to endure risk and self-sacrifice to save them. "It is I that have sinned and done evil indeed; but as for these sheep, what have they done?"

HOMILETIC HINTS AND OUTLINES

Jon . What shall we do? The moral demeanour of these men indicates, 

1. Kindly feeling towards Jonah 

2. Solemn awe of Jehovah. 

3. Natural horror against taking away human life. It was treatment unexpected and undeserved, a pattern to many in more favourable circumstances. "With the well-advised there is wisdom."

Jon . Jonah's reply. "Could anything be more noble, upright, honourable? There is, first, a renewed acknowledgment—frank, free, and full—of his own obnoxiousness to the Divine anger, and of himself as the source and occasion of the present danger. ‘For I know that for my sake this great tempest is upon you.' There is, secondly, an unreserved surrender or appointment of himself to death, as the means of solving the appalling difficulty, and stilling the raging of the deep. ‘Take me up and cast me forth into the sea.' And there is, thirdly,—what may be valued as coming from a prophet of that God ‘which made the sea and the dry land'—a prediction that the expedient will be efficacious; ‘so shall the sea be calm unto you'" [Hugh Martin].

Jonah reads out his own doom, and that both as a penitent offender and a prophet of the Lord. As the former, conscious that he was the cause of the sufferings and peril of his fellow-creatures, he felt it just that the vengeance of God should light on him, if haply his mercy might spare them. As the latter, he opens out the Divine will respecting himself, and unconsciously instructs us respecting that great propitiation for the sins of the world of which he was to be a remarkable type (Isa ; Mat 12:40; Joh 11:50) [Sibthorp]. We see more and more the working of grace in the prophet's soul; 

(1) in his acknowledgment of merited judgment; 

(2) his patient submission, and 

(3) tender regard for others. But in the two latter respects how was he surpassed by Jesus! Observe another resemblance between Jonah and Christ: both gave up themselves to still the storm of God's wrath against sin; yet herein is a great difference between them. This storm was of the prophet's own raising; not so that for which Christ gave himself to death. We caused that tempest; he, being innocent, allayed it by his own blood [Ibid.].

HOMILETICS

LABOUR IN VAIN.—Jon 
We shall translate Jonah's history into spiritual illustrations of man's experience and action with regard to Christ and his gospel. We have here a picture of what most men do before they resort to God's remedy; that remedy is fairly imaged in the deliverance of the ship's company by the sacrifice of one on their behalf.

I. Our first observation is, that sinners when they are tossed upon the sea of conviction, make desperate efforts to save themselves. The men rowed hard, strained every sinew, and laboured by violence. No language can express the earnest action with which awakened sinners unlawfully struggle to obtain eternal life. They try moral reformation. Others add to their reformation a superstitious regard to the outward of religion. Many persons row hard to get the ship to land by a national belief in orthodox doctrine. Many are resting upon their own incessant prayers. Others are toiling by a sort of mental torture. II. Like these mariners, the fleshy efforts of awakened sinners must inevitably fail. "They could not." With all man's rowing after mercy and salvation, he can never find it by his own efforts. First of all, it is contrary to God's law for a sinner to get comfort by anything he can do for and by himself. Because in what he is doing he is insulting God. He is also in the way of the curse. 

III. The soul's sorrow will continue to increase so long as it relies upon its own efforts. It may be overruled for good, but the effect of all that the creature does before it believes is mischievous. The good effect lies in this: the more a man strives to save himself, the more convinced will he become of his own impotence. Another good result follows, that a man striving to save himself by law, finds out the spirituality of that law, a spirituality which he never saw before. But much of this toil is mischievous. It makes unbelief take a firmr grip. Giant Despair's prisoners do not all escape; he has a yard full of bones, the relics of willing prisoners who would not be comforted. Some sinners make excuses for themselves out of their despair, and let their doubts and fears grow till they cast a thick shadow over them. IV. We will try to explain God's plan. The way of safety for sinners is to be found in the sacrifice of another on their behalf. Leave out the fact that Jonah was sinful, and he becomes an eminent type of Christ. Substitution saves the mariners: substitution saves sinners. Jesus dies, and there is a calm. Conscience accuses no longer. Judgment decides for and not against the sinner. Memory looks back with sorrow for sin, but with no dread of penalty to come. Let us enjoy the peace "that passeth all understanding." Then go to work for God, not to win life and heaven, for they are ours already; but loved by him, let us love and serve him with perfect heart [Spurgeon].

HOMILETIC HINTS AND OUTLINES

Jon . Because of me. "True conviction of sin will produce honest confession of sin sometimes to our fellow-creatures; always before God. Let it add to those bitter herbs of repentance with which we feast on our Passover (1Co 5:7-8), to reflect how often and largely our iniquity has aided to make the mass of human guilt more offensive and of human misery more grievous."

Jon . Here we find, I. Compassion displayed when undeserved. 

1. In pity for the sufferer. 

2. In regard to his God. 

3. In fear of bloodguiltiness. II. Conscience overcoming self-interest. The men were assured of calm by getting rid of Jonah; but perhaps the force of conscience showed that the guilt of murder would rest upon them if they threw him overboard Listen to conscience when duty and self-interest seem to conflict. III. The servant spared from fear of the master. "Do my prophets no harm." If we fear God, men feel that they offend him by injuring us. "He that toucheth you, toucheth the apple of mine eye."

We have here an admirable example of dealing with an offending brother. They dreaded to punish after his guilt was proved; and they could not tell how far he was restored again into God's favour as a penitent. Let us walk by the same rule towards fallen brethren [Jones].

Learn also—

1. The benefits of affliction. Jonah is no longer perverse and disobedient, and the mariners are brought to call upon the true God. 

2. The folly of fighting against God. Providence was adverse. They rowed against the stream. No success in opposition to God. Without his help all schemes are like ploughing the deep and contending with the storm. "There is no wisdom, nor understanding, nor counsel against the Lord."

HOMILETICS

PAGAN PRAYERS.—Jon 
The men ceased to row, their labour was in vain. They only increased their own danger and prolonged the suffering of one they endeavoured to save—

"At once they plough the brine; and all the deep

Yawns wide" [Virg. neid].

They recognized the hand of God in the storm, and believed the power of God supreme. They lay down their oars and appeal to God.

I. Prayer connected with labour. "It is well to labour, and it is well to pray," said Luther. Prayer strengthens and directs in labour. It sweetens toil and brings success. Jupiter gave no help to the waggoner till he put his own shoulders to the wheel. The fable is abused when men despise prayer and dependance upon God. 

II. Prayer in trouble. They had done all they could, but were not relieved. For the first time probably these heathens prayed to the God of Israel. Sorrow and danger give speciality and intensity to supplication (Gen ; Isa 37:15-20). Pressing trouble forces itself from the heart to the lips. We cry to God in distress, when we have failed without him. Prayer is our first and last refuge in trouble. It should ever be the first means we use for deliverance. "Call upon me in the day of trouble."

"The man is praying who doth press with might

Out of his darkness into God's own light" [Trench].

III. Prayer in the emergencies of life. There are not only troubles, but special difficulties and dangers in life. These men were perplexed. The storm demands the prophet, but the justice of God might require his blood at their hands. Whatever be our difficulties, prayer offers help and leads us to the great Disposer of all things (Pro ; 1Pe 5:7). "He that prays despairs not; but sad is the condition of him that cannot pray," says Jeremy Taylor.

"As when the last sentence of the law is carried out on land, the offices of religion are performed in the presence and on behalf of the culprit, so here there is prayer, most earnest and most appropriate, preceding the last sad act that shall part them and their passenger for ever" [Raleigh].

I. The object of their prayer. "O Jehovah." The storm and the confession of Jonah have weaned them from their idols. They take in the idea of God, discern his power, and believe him—

1. To be "the hearer of prayer." 

2. To be the Supreme Ruler of all events. "They had but just known God," says Pusey, "and they resolve the whole mystery of man's agency and God's providence into three simple words, ‘As (thou) willedst (thou) didst.'" All things, however adverse, were traced to God's sovereign disposal. The storm and the lot, the direction of the prophet and the impossibility to land him. "Our God is in the heavens: he hath done whatsoever he hath pleased." 

II. The nature of their prayer. 

1. It was intensely earnest. "They cried." The language is that of earnest supplication, the particle expressive of entreaty being repeated. There was no time for formal prayer. We deal not in general petitions in trouble like this; such tribulation becomes the tutor of prayer, and leads to maturity of knowledge and experience. 

2. It was wonderfully submissive. Till we can say "Thy will be done," we have need of more prayer and submission. If God please himself let us be satisfied. We cannot alter circumstances. But when the will of God is clearly made known let us ever follow it. 

III. The purpose of their prayer. They think of themselves and their passenger. 

1. They pray for the preservation of their own life. "Let us not perish for the life of this man." They were not prompted by fear, nor by selfishness, for then would they have cast Jonah into the sea. Truth has beamed upon them and God is recognized. They felt his anger and became executioners of his justice. In a short time they learned much of the true God, and were gradually led to worship him. 

2. They pray that the guilt of murder may not rest upon them. "Lay not upon us innocent blood." The light of nature, the teaching of tradition, and the laws of their country, taught that they forfeited life when they took life. Conscience speaks, the providence of God seems to confirm the confession of his servant, yet they are reluctant to cast him out. If it must be done, they pray to be forgiven. "The people of God were shedding innocent blood like water, in the cities of Palestine (2Ki ; 2Ch 24:20; Mat 23:35): these heathen sailors fear to pour that of one guilty man into the recesses of the deep. The offences of professors of religion are often made to stand out in awful prominency by the restraints which nature and conscience put on those of others (Rom 2:27; 1Co 5:1; Mat 27:24-25)." "At the hand of every man's brother will I require the life of man" (Gen 9:5-6).

THE SACRIFICE AND THE CALM.—Jon 
A funeral at sea is a solemn event. It is a trying hour when the remains of a friend or comrade have to be cast into the deep. But no funeral service like that of Jonah. Not in haste and desperation, but in solemn silence and respect they lift him up and cast him into the sea. The yawning deep engulfs the unresisting prophet and the angry ocean smooths her face.

I. The sacrifice offered. After they had done all they could, something else was required. 

1. A sacrifice caused by sin. Jonah's disobedience caused Jonah's death. When men run into sin, they run into ruin here and hereafter. God's favour and heaven are cast away by the wicked. Whatever sin is the Jonah, it must be cast away or it will drown us in perdition. 

2. A sacrifice required by the will of God. The sea did not cease from raging. Jonah had told them what was required, and the providence of God confirmed the prediction. God's law must be honoured and sin punished. 

3. A sacrifice offered for the safety of others. Jonah was submissive in the face of death, and far more concerned for the lives of others than for his own. He thus becomes a type of Jesus, who was offered a sacrifice for our sins, "a ransom for many." If he had not suffered for us, the waterfloods of guilt and the waves of grief would have compassed us and carried us away. 

II. The calm which followed. "The sea stayed from her raging." 

1. A proof of God's power over the elements of nature. The wind ceases, the billows rest, and danger is past. "The lower is subject to the higher, nature to moral providence, and providence to God." "Thou rulest the raging of the sea: when the waves thereof arise, thou stillest them" (Psa ; Psa 93:3; Psa 107:29). 

2. A confirmation of right conduct. The men would hesitate and doubt, but God gives them immediate comfort. They have obeyed his will, and he will make them know and feel it, by outward calm and inward peace. When we submit to God's will he will not any longer contend with us. 

3. A type of peace through Christ. When he was cast forth and sank into the sea that threatened the world with ruin there was a universal calm. God's justice was satisfied and his anger ceased. "Fury is not in me." We may have peace with God if we cast out of our hearts the sin which provokes his wrath (Jer ; Isa 57:20-21). "God hath reconciled us to himself by Jesus Christ."

THE CONVERTED HEATHEN.—Jon ; Jon 1:16
Perhaps these men were more candid and less depraved than heathen generally. They seem at any rate to be prepared by education and discipline to receive the truth. But under the guidance of the Spirit they were converted through the teaching of Jonah.

I. What led to their conversion? God prepared the way by the presence of his servant on board. But Jonah would not have spoken to them, nor would they have listened to him, but for the storm, the danger, and the lot. Perhaps, as in many cases, some antecedent preparation may be traced. In Christian countries many can trace the leadings of Divine providence in bringing them to Christ. In heathen nations God has prepared tribes and individuals to believe the gospel when it has reached them. There are preparations in language, changes of government, corruption and decay of heathenism. "A great door and effectual is opened." 

II. What was the evidence of their conversion? When a Divine principle is implanted in the heart, then life is reformed and actions changed. 

1. They forsake idolatry. Their former gods are abandoned, and now they seek to know the true God. Every soul born of God turns from lying vanities, and is drawn out to God in supplication and praise. 

2. They pray to Jehovah. Prayer is the first act of a converted sinner. "Lord, what wilt thou have me to do?" Afterwards it is "the native air" in which he lives, moves, and has his being. If gratitude for God's goodness fills the heart, it will be expressed in acts of devotion. Special revelations of God in acts of grace or providence will beget true fear in us. "The men feared the Lord exceedingly." 

III. What were the fruits of their conversion? When storms are over and men are delivered it is common for them to return to indifference or ridicule. The only sure and permanent sign of conversion is holy life. 

1. These men feared Jehovah. The storm was over, and they were delivered from death; but they return not after affliction to their former ways. Wonderful events had happened. Wind and storm had fulfilled the word of Jehovah, and they felt a great awe. "Thou shalt fear the Lord thy God for thy good always" (Deu ; Deu 6:24). 

2. They offered sacrifice. Not an offering in general, but a slaughtering of some lamb or fowl on board, as a victim to express their faith. They might not comprehend the full meaning of the Jewish rite. It was forgotten and obscured by heathen superstitions. "But a conscience could not be quickened to a sense of guilt before God, nor a hope of salvation from the just punishment of sin be cherished by a penitent heart, without its finding a natural expression in this ancient and once universal form of religious worship." Ignorant of Jewish customs, they fell back upon that of their ancestors, and God accepted their offering. 

3. They vowed vows. They combine faith and works. They are not only moved in present gratitude, but think of the future. Many who escape danger, vow and forget their vows. Months pass, and they evince that fear was only a superficial thawing and no real opening of the heart. God requires present promise and future performance, a dedication of the whole life to him. If we do not fulfil our voluntary vows it is clear that our gratitude is not real and that our service is not a cleaving to God with all our hearts. "Vow and pay unto the Lord your God: let all that be round about him bring presents unto him that ought to be feared."

"But when your ships rest, wafted o'er the main,

And you, on altars raised along the shore,

Pay your vow'd offerings" [neid].

THE GREAT MIRACLE.—Jon 
By the mariners Jonah was thought to be drowned; but the providence of God had provided a living tomb for his servant. He is hurried through the depths of the sea, in judgment and mercy. He owned the hand and submitted to the will of God: he prayed for help, and was cast out of his sepulchre, a monument of God's mercy and a type of the Saviour of men. In this verse we have—

I. Providential anticipation. "The Lord had prepared a great fish." This preparation was 

(1) miraculous, and 

(2) merciful in its nature and design. It also illustrates a principle which we find in all God's dealings with men, viz. Anticipations of providence. 

1. In the scheme of redemption there was no after-thought. God provided a remedy before the fall. 

2. In the conversion of sinners goodness and grace are prepared beforehand. 

3. In the exigencies of Christian life God meets us ready to help. In prayer, trouble, and death he prepares, goes before us, and stands ready to bless. "The God of my mercy shall prevent (go before) me." 

II. Typical events. God had more places to send Jonah than to Nineveh. The course of things starts out in strange deviation from that uniformity which philosophers insist upon. We rest simply upon the Divine power which miraculously preserved the vital economy under the suspension of one of its greatest functions. If men like to deny or ridicule attested facts let them "sport themselves with their own deceivings," says one. In "the three days and three nights'" imprisonment of Jonah Christ sees a type of himself (Mat ). 

1. The analogies are his confinement to the deep and the grave that others might be saved. 

2. The same duration of time in this dark retirement; and 

3. The coming to light and life again for the reformation of mankind. Learn from the fact—

1. The presence of God in history. 

2. The purpose of God in controlling its events. 

3. The power of God in making all things subservient to this purpose. "With the Lord there is mercy, and with him is plenteous redemption."

HOMILETIC HINTS AND OUTLINES

When the servants of God run away from an easy service, their Master frequently appoints them a harder task. If Jonah will not preach up and down the streets of Nineveh, he shall preach from the bottom of the sea [Jones].

1. When God pursues his rebellious children in a severe way, yet he doth not altogether cast off his mercy to them, but moderates their affliction. 

2. God may have a mercy and proof of love waiting upon his people in a time and place where they would be least expected. For Jonah meets a mercy in the raging sea, into which he was cast in anger, as to be destroyed. 

3. Although God's mercy will not destroy his guilty people in their afflictions, yet his wisdom sees fit not to deliver them at first, but to exercise their faith and heart [Hutcheson].

Jon . "From how many unthought-of, unimaginable situations the Sovereign of the world has drawn devotional aspirations! but never, except once, from a situation like this" [John Foster]!

The sea and her inhabitants are God's and lie at his will (Luk ; Joh 21:6). The mightiest and meanest creatures subserve his purposes, and are auxiliaries or adversaries to man as he chooses (Jos 24:12; 2Ki 17:25) [Sibthorp].

The Type. Three days and three nights (Mat . Cf. Rom 4:25; Rom 6:4). In comparing the two—these two great interpositions of Godhead with Jonah and Jesus respectively—the type will illustrate the antitype. But there are points in which our clear knowledge of the antitype may be carried back to illustrate the type. This is the case in the very first resemblance. I. In both cases there is a death and a resurrection. Jonah speaks of his burial in terms in which the Messiah speaks of his "hell" and "corruption." In both cases it is the language of burial and resurrection. II. But secondly: in both cases, the death and burial are judicial processes. Each of the processes is an atonement and expiation, pacifying the Divine Judge, satisfying Divine justice, abolishing guilt, restoring peace. III. The burial and resurrection of Jonah constituted the gate by which the word of Jehovah passed forth from the Jewish to the Gentile world. In like manner the death and resurrection of Christ was the breaking down of the middle wall of partition. IV. The analogy holds further in this respect, that the experiences of Jonah and Christ constitute, each in its own sphere, an enforcement of the message which each brings to the Gentiles. V. Jonah's experience was his preparation for new loyalty and obedience; and in the kingdom of Christ, Christ's risen life is the source of newness of life and service. Jonah was a new man on dry land, with a new life and a new career opening before him. O believer in a risen Christ, is not this the type and fashion of your life of faith? With what freshness—as of the morning light of an eternal Sabbath; and with what force—as of the eternal power of Messiah's resurrection; may that blessed appeal be made to us, "If ye then be risen" (Col 3:1) [H. Martin].

ILLUSTRATIONS TO CHAPTER 1

Jon . Let God be clearly known as he is revealed, and with few exceptions men cannot but believe in him. A few philosophers will reason and refine, and abide in intellectual disbelief. A few very wicked men will "believe a lie," that they may work unrighteousness: but the great mass of men, like these sailors from Tarshish, will quickly yield, at least by intellectual assent, to the influence of the truth [Raleigh].

Jon . Take me up, nevertheless the men rowed hard. Man has no right to take away his own life. We should also be careful of the life of others. The sailors thought it could not be right nor pleasing to God to cast Jonah into the deep. It would be a loss of goodness, thought, and self-denying regard for them. They were actuated by human motives, and illustrated the principle of moral life that our spirit and conduct have a tendency to reproduce themselves in others. Men have responsive feelings, answer heart to heart, and thus make life beautiful.

"All life is sacred in its kind to heaven,

And all things holy, beautiful, and good." [Bailey.]

Jon . Be calm unto you.

"Immortal hope,

Takes comfort from the foaming billows rage,

And makes a welcome harbour of the tomb." [Young.]

Jon ; Jon 1:17. The men must have talked about the voyage and its issues, especially about what took place after Jonah was in the sea. He knew nothing about that, and could only record it here because he had been told it by others. By whom? No doubt that story was told far and near, and he might have heard it from any one. But most probably he heard it from their own lips—from captain and ship's company, gathered together, perhaps, on the deck of that very vessel. It is not improbable that the prophet took a journey to Joppa on purpose; that he went to the old place; that he stood once more on the deck of the ship—captain and crew around him—to tell and hear their mutual stories of preservation. You can fancy the meeting. You can see the man. You can imagine how the whole matter would be bruited abroad even as far as Nineveh; and how the story told there, and well authenticated, would prepare that great and guilty city for receiving the message of the prophet when he actually came [Raleigh].

Remember, therefore, this advice: Never let the advantages with which you begin life's voyagelull you into confidence and negligence, nor difficulties lead you to despair; persevere in that path which reason and justice point out, and then despair not of reaching your desired port [Hamlain].

02 Chapter 2 
Introduction
HOMILETICS

IN THE DEEP.—Chap. 2

As soon as the prophet was entombed, he knew that he was in a living grave. Then began that new and bitter experience recorded in the prayer of this chapter. We have no external history of those days. But we have a very intense and clear history of his inward life. Speaking generally, there was evidently a great and sudden quickening of consciousness. The man who speaks in this holy psalm hardly seems the same person whom we have seen in flight—dark, moody, silent, despairing. Beneath the waves the whole man reveals himself to God. Men rescued from drowning have told of quickened consciousness in danger—how they have lived again through years of past moments, estimated possible means of escape, and pierced with anticipative thought into the two possible futures—that of time, and that of eternity. Then rapidly this new consciousness became distressful. His soul fills itself fuller than the sea with "affliction." The reserved sorrow of sinning comes all at once. If sinners knew the fruitage of their ungodliness, what the universe would be when Divine presence is darkened out of them, and what the bitterness of that moment when the soul awakes in the thought, "God is now away, perhaps for ever," they would stay the beginnings of departure as men keep back from a slippery precipice. Then he began to "look"—upwards to earth, eastwards to the temple, where he knew that the lost presence was richly manifested. This is one of the most characteristic acts of faith—to look, although death may come in the looking. This is a tough battle. It is hard to fight aboveground; but to fight as deep as ever plummet sounded, where stretches the shadow of death, is grand. The look soon became a cry. It may have been literally a vocal cry. The voice was much used by Jews in gladness, sorrow, and worship—especially by great and impassioned souls. This may have been Jonah's habit on land, the means of preserving his life in the deep, and may have so acted upon the sensations of his submarine custodian as to induce at length the disgorgement. But it was the cry of the soul, which rose from farthest depths in one instant, without injuring natural law, above all heights, to the primal springs of power and earthly providence. He began to be grateful. Some measure of gratitude mingled with his distress from the first, but as he felt himself still alive as time rolled on, then would come a feeling of thankfulness. There was daybreak in the land of the shadow of death. Then, apparently, his soul passed into a more active state of renewed personal consciousness to God. Religious thankfulness nearly always grows into that. The voice of thanksgiving begins with the act of sacrifice. Vows when truly made are paid. The prophet resolved "I will"; acted when deliverance came. The final state of his mind—that into which all other feelings subside and resolve themselves—is a state of entire dependence, involving a quiet and trustful surrender of himself to God. I have done all I can, need not cry any more. If God will accept me for active service I shall be delivered. If not, I shall trust in him: "Salvation is of the Lord" [Raleigh].

Verses 1-4
CRITICAL NOTES. Prayed] Really praised. His] not only to Jehovah as the sailors did. "He shows his faith by adoring Him as his God" [Burk], The structure of this hymn, composed like many Psalms, and filled with allusions to them, falls into three strophes (Jon ; Jon 2:6; Jon 2:8): each of which rises from distress to deliverance and hope [cf. Lange]. 

Jon . Cried] More definite than Psa 16:1; Psa 120:1. Belly] Womb of Sheol, i.e. the peril of death; snares of death (Psa 18:5); deliverance out of Sheol (Psa 30:3). 

Jon . Deep] abyss (Psa 42:7). Midst] Heart of the seas, in the fathomless depth, away from the shores. Floods] The stream or current of the sea which sweeps along, as Psa 24:2. Waves] from Strâbăr, to break; thy breakers and thy billows roll. "Thy billows, because he felt in his conscience that the sea with its waves and billows was the serv. ant of God and of his wrath to punish sin" [Luther]. 

Jon . Said] in my heart, i.e. I thought that I was banished from thy protection and care (Psa 31:23). Look] Lit. look intently, an assurance that he will yet appear in the temple to praise God (Psa 5:8).

PRAYER AND DISTRESS.—Jon 
Jonah now describes his mournful and dismal condition. Let us notice his sorrows, prayers, and hopes.

I. The great distress. "I cried by reason of my distress." 

1. Distress in the deep. Pharaoh's army sank into the deep; and the sea is often as the grave. (a) Into the heart of the seas, far away from the shores, and down into the fathomless bottom. (b) Encircled by the floods. "The floods have compassed me" (cf. Psa ; Psa 69:1-2; Psa 88:6). (c) Swept by the billows. The broken surges and mountain-billows rolled over his head. Sin casts into darkness and dismal gulfs. The punishment of God is often intense, but love is seen in it all. "Thy waves." 

2. Distress in Sheol. "From the belly of hell." His confinement was like the lower world, the region of ghosts. But no abyss of grief is beyond Divine help. God can keep alive and deliver from the pit. "O Lord, thou hast brought up my soul from the grave, thou hast kept me alive that I should not go down to the pit." 

3. Distress away from God's presence. "I am driven out of thy sight." This was the worst of all, yet only a just retribution for one who had fled from the presence of God. Jonah's sin, and the Divine judgment upon it, pierced his soul, darkened his prospect, and led him to despair. Hope of deliverance for body or soul seemed no longer cherished. But man's extremity is God's opportunity. Bradford said the prison can be made the palace of the Great King. Seek to be near God, and feel distressed at distance which is (a) a penal consequence of sin; (b) a sad complaint with God's people. "Why standest thou afar off, O Lord?" 

II. The earnest prayer. Sorrows within, around, and above him, led him to cry out to God. The Church is indebted for its best men, and the world for its best sayings, to affliction. Many of God's children have first prayed by reason of distress. Backsliders have been reclaimed, and prayers quickened into cries, by poignant grief. 

1. Its intensity. "I cried." Prosperity tends to negligence, formality, and deadness in prayer; distress makes it earnest and ardent (Jas ). "Many, silent with their lips, have cried aloud with their heart," says Augustine. "Many, noisy with their lips, could, with heart turned away, obtain nothing." 

2. Its directness. "Unto Jehovah, and Jehovah as his God" (Jon ). Away from himself, and up to the throne of the Eternal, were his confidence and desire fixed. He was yet the servant of God, linked to him by past discipline and future hope. The covenant of God stands firm, and brighter than stars does it shine in the depths of sorrow. "This God is our God." 

3. Its place. "The fish's belly." What an oratory! No place is amiss for prayer. The wilderness and the den, the prison, and "the belly of hell. The voice of a child is heard wherever he cries in distress. "Call upon me in the day of trouble," &c. 

3. Its language. Most of its expressions are found in the Psalms. It is well to be conversant with Scripture, which gives consolation and aids devotion in all circumstances. Our prayers would be more refreshing to others, and more acceptable to God, if offered in words of inspiration. 

4. Its speed. "Thou heardest my voice." God, who cast him down, lifted him up; inspired his heart, and answered his petition. God had called upon Jonah, and often calls to us, without response. But when we turn in penitence and prayer to him he listens. There is a voice in faith and prayer which God quickly hears, for "he delighteth in mercy."

"Prayer ardent opens heaven" [Young].

REVIVED FEELING.—Jon 
By degrees Jonah gained strength to hope and pray. His despondency was only momentary. A ray of light pierced the darkness, and blessed his heart. "I will look again," &c. Learn—

I. That a servant of God may be overcome with fear. Not only assaulted with temptation and despair, but overcome by them for a time. Men change in feeling, rejoice to-day, and doubt to-morrow. Light and darkness alternate in the spiritual as in the natural world. But resist temptation, seek to gather strength, and look again. "Cast not away, therefore, your confidence." 

II. That the weakest act of faith may be mighty in overcoming fear. Faith in God will sustain us in extremest sufferings, and find a way in greatest impediments. To remain in unbelief, rest under the waves, or trust in anything but the promise, is folly. Jonah looked not at probabilities, at things as they really were, but with fixed eye toward the holy temple. His faith pierced the darkness, and pictured the mercy-seat and the Divine presence. A true retrospect of God's house will tinge the present with hope, and dissipate the clouds that darken our horizon. "All things are possible to him that believeth."

HOMILETIC HINTS AND OUTLINES

Jon . The affliction. 

1. Its acknowledged source. Neither himself nor the mariners were considered. All comes from God. "Thou hast cast me into the deep." "Thy waves," &c. "It was not you, but God, that sent me here." 

2. Its benevolent design. Design there was, and that design not malevolent. "God is love." He does not afflict willingly, but for our future good and his glory.

"Now let us thank the Eternal Power, convinced

That heaven but tries our virtue by affliction:

That oft the cloud which wraps the present hour,

Serves but to brighten all our future days."

Jon . The right use of the Psalter. Even holy men of God, who were partakers of the Holy Ghost, have not refused to appeal to, and to cite formally, the books of Scripture, which existed already in their time. A strong argument for the authority of the Holy Scriptures [Lange].

Depths. 

1. Sorrow. 

2. Despair. 

3. Desertion.

"One woe doth tread upon another's heel,

So fast they follow" [Shakespeare].

"Thus woe succeeds woe, as wave a wave." [Herrick.]

Look again. 

1. A determination to remember God in future. 

2. An expression of encouragement derived from displays of Divine providence and mercy. "God gave him no hope save that he preserved him alive. For he seemed to himself forsaken of God. Wonderful pattern of faith which gains strength even from God's seeming desertion" [Pusey].

Again, past experience in God's house. 

1. When improved, (a) A source of comfort in distress, (b) A ground of hope for future blessings. 

2. When abused, (a) Taken an evidence of present grace. (b) Made an excuse for further effort. If you have not force enough to contemplate God in heaven, try again by fresh exercises of faith and prayer; you may be refreshed with a more excellent view and better hope than Moses had on Nebo's summit. The hasty conclusion. "Then I said, I am cast out." I. Its cause. 

1. Consciousness of guilt. 

2. Calamity interpreted as visitations of God. II. Its folly. God reproves, and often severely, but never casts away his children. When we speak in haste we do not consider. Our minds are then disturbed, and we distrust God. (Cf. David, 1Sa ; Psa 21:2.) "Hasty words," says one, "are but for a moment on the tongue, but they often lie for years on the conscience." The mischief of hasty conclusions is great. "Waters flowed over mine head; then I said, I am cut off. I called upon thy name, O Lord, out of the low dungeon."

Verse 5-6
CRITICAL NOTES. 

Jon ] This strophe opens like the first, sets forth the peril of death, and describes the thought of miraculous deliverance. Surrounded] Pressed even to the soul (Psa 69:2; Psa 18:5). Weeds] Sea-weeds, vast quantities of which were found in the Mediterranean, were bound about his head "like a grave band. A peril even to the strong swimmer, entangling him the more he struggles to extricate himself. But to one below, powerless to struggle, it was as his winding-sheet" [Pusey]. 

Jon . Bottoms] Cuttings off, ends or extremities, hence foundations (cf. Psa 18:7-15). It seemed as if the earth itself formed the vault, the living coffin into which he was shut up (Deu 3:5; Job 38:10). "The bolts of the sea are the walls of the sea-basin, which set bounds to the sea that it cannot pass over" [Keil]. Corruption] Lit. the pit (Isa 38:17; Job 17:4). 

HOMILETICS

THE HORRIBLE PIT.—Jon 
The prophet again enlarges on his terrible and apparently hopeless condition, reviews the awful deep from whence he was delivered, and admires the power of God in his salvation.

I. The depth of the pit. The poet or the painter can add nothing to the description here given of the prisoner in the deep. He was cast down into a dark, fearful dungeon, amid horrible gloom and rushing torrents. Forgotten of mankind; confined in anguish and hell. Sin always casts men into extremity and death. 

II. The dangers of the pit. His peril was imminent. The terrors of the Almighty, the elements of nature, set themselves in array against him. 

1. He was encompassed by waters. Excluded from the atmosphere and light on the surface, he felt almost suffocated beneath the waves. His very soul was submerged, and pressed by the floods so that life was almost extinct. "Encompassed me even to the soul." 

2. He was barred by the earth. He was carried to the base of the rocks, the roots of the mountains, whose summits overtopped the waves. 

3. He was enclosed in the deep. "The deep closed me in." He could sink no lower, and it was impossible to rise higher. He was confined on all sides. Earth and sea formed the vault within which he was for ever shut. 

4. He was wrapped round with sea-weeds. The alga or weed was bound about his head, and made it like a state of death or living corruption. "As the monster within which he was caverned glided through the vast submarine forests, they seemed to enclose him in their green and slippery coverts, or portions of sea-weed, swallowed by the fish, wrapped itself around him." 

III. The deliverance from the pit. "Thou hast brought up my life." His rescue was like a resurrection of the body, and displayed the grace and power of Jehovah. God delivered him from sufferings described and recorded when he was on dry land. His soul also was recovered to true penitence, and the light of God's countenance. He could now say, "O Lord, my God." "A sweet renewed sense of pardoning love is often the pleasant shore on which we step out of the deep mire of our sorrowful troubles." 

IV. The gratitude to the deliverer. It is a good thing to give thanks to God for blessings received. It is common with God to deliver when nobody else can. Every mercy is the expression of a thought, the manifestation of a purpose. God's mercies are innumerable, and must be publicly acknowledged to quicken our own hearts and those of others (Isa ). "He brought me up also out of an horrible pit out of the miry clay, and set my feet upon a rock, and established my goings" (Psa 40:2-3).

HOMILETIC HINTS AND OUTLINES

Jon . Trials like water. Deep, heavy, and overwhelming. It is sad to be perfectly sensible of your situation, yet not able to do anything for relief; to struggle, and become more fettered by the effort.

The deliverance. 

1. This deliverance was, humanly speaking, most unlikely. 

2. It was highly benevolent. "Brought up my life." It was a treasure beyond all price that was restored to the prophet. 

3. It was Divinely wrought. "Yet hast thou." 

4. It was recognized and appreciated by Jonah. "O Lord, my God." These words are full of meaning, and express the faith and joy of the Prophet [Exell].

Jon . Bringing up and preservation. Two great blessings traced to the hand of God, and prompting to gratitude on account of the evils described.

Verse 7
CRITICAL NOTES. 

Jon . Fainted] Heb. to cover one's self or to veil, then to sink, to pine away: Rem. the triumph of faith over sense. Temple] from which prayers are heard (Psa 42:6; Psa 73:26). 

HOMILETICS

REMEMBRANCE OF GOD.—Jon 

Jonah continues his reflections, and calls to mind his past experience in the deep.

I. Remembrance of God an antidote to fainting. Men faint through heat, thirst, and exhaustion; but the worst fainting is in the mind (Heb ). If the mind keeps strong we can bear up, but if that gives way we succumb to sorrow. Natural infirmities, trouble and temptation, may overcome the stoutest. The soul is filled with doubt, the heart grows weak, and faints away. Above all, guilt brings fear and drives away God, and casts dark shadows over our path. But if we are humble and turn to God in our despondency our souls will revive, and hope will dawn in regions of despair. Remembrance of (a) God's power, (b) God's promise, and (c) God's readiness to save, will renew our strength. "God will help and that right early." 

II. Remembrance of God a stimulant to prayer. "And my prayer came unto thee." Much depends upon what men look at in trouble. According to the object in view will be the direction of the thoughts. Some look at their situation, with its attendant evils, and faint. Others trust to wrong sources for help, and are disappointed. But remembrance of God will invigorate faith, and prompt to prayer. Constant thoughts of God would make life more devout and successful. Continual prayer to him would secure his presence, and turn the depths of death into a temple of praise. 

III. Remembrance of God a proof of God's remembrance of us. When we truly remember and pray to God in sorrow, it is an evidence that we are not forsaken by him. The spirit of prayer is given to be cultivated, and offered to him in hearty petitions. No greater mercy can we have in trial than to be kept prayerful and dependent upon God. Contrite prayer and enjoyment of God's favour are closely connected. Let us not forget God whatever else is forgotten.

Verses 8-10
CRITICAL NOTES. 

Jon .] When prayer reaches to God he helps and saves. Salvation is only from Him. Idolaters forfeit their mercy. Observe] Lit. regard, hold to, an intensive form: "pay deference to court, sue vanity of vanities, vain things which prove ruin at last" [Pusey]. Mercy] Lit. their goodness, i.e. God, their Benefactor, the Author of all mercies (Psa 144:2). 

Jon . I will] The vow of a pious man as opposed to the life of apostates. As the mariners ended their sacrifice with vows, so Jonah ends his prayer with thanksgiving. Sal.] Lit. a mighty salvation (an intensive form) which God gives to his people after affliction, "is wholly His; all belongs to Him, so that none can share in bestowing it" [Pusey]. 

Jon . Spake] His uttered voice produces everything. In heaven, earth, and sea, all things submit to him. Land] Probably the coast of Palestine. This circumstance typical of a more wonderful event, when death will be swallowed up of victory (Isa 26:19; 1Co 15:54).

THE MORAL CONTRASTS IN LIFE.—Jon 
Jonah now expresses his feelings in sacrifice and praise, resolves to lead a new life, and pay his vows to God. This conduct stands in marked contrast to the ungodly who forget God, and forsake their own interests.

I. God is the highest good of men. What is the chief good of humanity has been the problem of ages, the aim of all religion and philosophy. Many have been the theories concerning it; but the declaration of God's word decides the question. 

1. God is the supreme good in himself. David calls him, my goodness (Psa ), my kindness or benignity; the God of my mercy (Psa 59:17). What is comprehended in the summum bonum of man—wisdom and justice, beauty and love—belong to him. He is the infinite excellence and the ultimate good of all men. 

2. God is the source of goodness to others. He is good in himself, and his tender mercies are over all his works. He is the source and fountain of all our enjoyments. When he relieves the miserable it is mercy; when he bestows favour upon the unworthy it is grace; when he supplies the indigent it is bounty. God's mercy includes all the forms of his kindness shown to men; whether considered as creatures, as sinners, or as believers. "The earth is full of the goodness of the Lord." 

II. The wicked forsake God, their highest good. 

1. This conduct is wilful. God does not forsake them. They voluntarily forsake him, and therefore should not blame him. Examples warn, hindrances check them, but they go on. In opposition to light and known results they obstinately choose death rather than life. 

2. This conduct is injurious. "They forsake their own mercy." They take nothing from God, but rob themselves of natural enjoyments, Divine favour which is better than life, and commit moral suicide. Sinners put God from them, who would be their life, and destroy themselves (Hos ). "He that sinneth against me wrongeth his own soul; all they that hate me love death." 

3. This conduct is foolish. "They observe lying vanities." They forsake the true for the false. 

(1) Idols are vanities. The gods of the heathen, or the idols of modern days, are empty and vain. The worship of mammon and the desire of fame, the gods of intellect and superstitions, are worthless things. 

(2) Idols are lying vanities. They are both vanity and falsehood. They deceive by vain show, and in the end disappoint. 

(3) Yet men observe idols. They guard and love them, depend upon them, and pursue them with eagerness. Falsehood can neither feed the mind nor calm the conscience. Everything apart from God is vanity and lies. "O ye sons of men, how long will ye love vanity?" 

III. The righteous serve God, their highest good. The grace that had called forth prayer now ends in praise. Jonah vows, and pays his vows. 

1. They offer thanksgiving to God. "The voice of praise." When we drink of the stream we should lift up our head to heaven. The least mercies are great when viewed as coming from God. Let this be felt, then we shall enjoy them, and gladly offer the sacrifice of praise and thanksgiving. Our gratitude will be (a) sincere, (b) devout, and (c) continual. "Let us offer the sacrifice of praise to God continually; that is, the fruit of our lips, giving thanks to his name." 

2. They dedicate their lives to God. They renew their vows, and bind their treacherous heart the faster to God and duty. Jonah was ready to go and preach at Nineveh, or serve God anywhere, now. God's loving correction had made him great and bold. Let our oath of allegiance be renewed in every deliverance from trouble. Do not show coldness and ingratitude, which sense of duty and natural shame allow not to an earthly benefactor. Our future life should be a hymn of praise and a living sacrifice. Let the power derived from discipline, the gratitude prompted by mercy, be practical and abiding. "Whoso offereth praise glorifieth me; and to him that ordereth his conversation aright will I show the salvation of God."

HOMILETIC HINTS AND OUTLINES

Jon . Such were actual idols in which men openly professed that they trusted. Such are all things in which men trust out of God. One is not more vain than another. All have this common principle of vanity. It is, then, one general maxim, including all men's idols—idols of the flesh, idols of intellect, idols of ambition, idols of pride, idols of self and self-will. Men observe them as gods; watch them, hang upon them, never lose sight of them, guard them as though they could keep them. But what are they? Lying vanities; breath and wind which none can grasp or detain, vanishing like air into air. And what do they who so observe them? All alike forsake their own mercy, i.e. God, whose property is always to have mercy, and who would be mercy to them if they wanted [Pusey].

Jon . Praise. It must be noticed here that the worship of God especially consists in praises, as it is said in Psalms 50; for there God shows that he regards as nothing all sacrifices except they answer this end—to set forth the praise of his name [Calvin].

Sacrifice. Now to offer a sacrifice at such a confession or thanksgiving added much to the solemnity thereof; and made it more honourable in itself and more acceptable to God [Trapp].

Vow. The Hebrew word seemeth to imply two things: First, that his vow till paid was incomplete; it was an imperfect thing; the better part of it was yet wanting. Next, till that were done he could not be at peace within himself; for vows are debts; and debts till they be paid are a burden to an honest mind, and do much disease it [Ibid.].

HOMILETICS

SALVATION OF THE LORD.—Jon 
By salvation here we do not understand Jonah's deliverance from death merely. Dr Gill says there is something so special in the original, the word having one more letter than it usually has when it only refers to temporal deliverance, that we must understand it here as relating to the great work of the soul, which endureth for ever. That salvation I shall try to show as best I can.

I. Expound the doctrine that salvation is of Jehovah. To begin at the beginning, the plan of salvation is entirely of God. And as in planning, so it was of the Lord in execution. Salvation, in the application of it, is from God. As to the sustaining of the work in a man's heart, salvation is of the Lord. 

II. God has hedged this doctrine about to prevent mistake. Some say, salvation in some cases is the result of natural temperament. Others, that the minister converts them. God takes care that salvation is not of man, for usually he blesses those who seem most unlikely to be useful. 

III. What is, what should be, the influence of this doctrine upon men? First, with sinners this doctrine is a great battering-ram against their pride. What influence upon the saint? Why, it is the keystone of all Divinity. I will defy you to be heterodox if you believe it; proud, if you feel it, you cannot be. You will not be distrustful. You may always be joyful if you keep it in mind. This may, by grace, nerve you to work for God. Go and preach the gospel everywhere, recollecting that God is more than a match for man's sin; and will ye be master over the earth? [Spurgeon].

THE GREAT DELIVERANCE.—Jon 
These words were the result of recent experience, penned in grateful feeling, and adapted to all ages.

I. The inestimable blessing. "Salvation." 

1. Its magnitude. In the intensive form it denotes a mighty salvation. The force of the Hebrew may include temporal and eternal salvation. Jonah's deliverance was unknown in history, unparalleled in God's dealings with men. God's power is drawn out by the emergencies of his people, often reserved for great occasions, and unlimited in its nature. "So great a salvation" is offered in Christ, that men should receive it and glorify him. 

2. Its fulness. It was a complete salvation. Jonah was not left in the deep, nor sent to the surface to swim to land. The fish vomited out and cast him on dry land. He was left in no danger, but enjoyed a perfect rescue. "His work is honourable and glorious." 

II. The Divine source from which it comes. "Salvation is of the Lord." It is wholly his; and not part his, and part ours. It is specially and peculiarly his. It belongs to him, and no other. Hence understand the words, 

1. Affirmatively. "To Jehovah be ascribed salvation." "Thine is the kingdom, the power, and the glory, for ever." 

2. Negatively. There is salvation from no other source. "Beside me there is no Saviour." 

III. The wonderful method of its accomplishment. God "spake unto the fish." Some deny an active will and a personal presence in nature. They recognize nothing but matter and force. All creatures are controlled by law and instinct, say they. But Creation is subject to God's will. A fish was prepared for Jonah, and at the bidding of Jehovah it disgorged him. Hence, notice—

1. The power of God over all creatures. The beasts of the field, and the fish of the sea; "all cattle, creeping things, and flying fowl," are governed by him. 

2. The ease with which God governs all creatures. He has only to speak—the world is created, the storm is stilled, and the dead are raised. In heaven above, and in the remotest bounds of space, the highest archangel and the smallest atom, hearken and obey the voice of God. 

3. The times in which God accomplishes his purpose in reference to all creatures. The time of the prophet's deliverance was come, and the sea-monster in whose belly he had traversed the deep, could not retain him. With unerring precision it bore him through the trackless ocean to the destined shore. Events are subservient to God, and at his pleasure carry believers to appointed duty, needful trial, and purchased rest. However dark your position or agitated your course, let faith realize, and prayer ask for, the overruling will of God, and all will be well. "My times are in thy hand."

HOMILETIC HINTS AND OUTLINES

Jon . Salvation of God. 

1. The feeling of assurance. 

2. The expression of gratitude. 

3. The ground of encouragement to others. Turn the prison of the world into the temple of God and it will not be able to detain thee [Lange].

Jon . That time might not efface his impressions, he would hasten to record, under the teaching of the Holy Spirit, for the instruction of his own countrymen and the Israel of God in all ages, the trials, mercies, and experience of the last few eventful days. The record has reached us, and besides other instruction, may remind us—First, That the troubles of believers have an appointed end, and a joyful one: the rod of their correction is not for ever (Psa 77:7-11; Isa 49:14-15). Let them, then, believe, submit, and wait. Secondly, That trust in God is that grace which it is their privilege and duty to exercise under all circumstances, even under manifest chastisements for admitted sins. The issue of such trust shall be good, truly and thoroughly good, and often, beyond all expectation, blessed and joyful. Thirdly, That Christians should not sorrow over departed Christians, as they who are without hope. This extraordinary circumstance in Jonah's history was typical of the far more wonderful and glorious event of the resurrection of Christ, and those who sleep with him. The grave shall disgorge her temporary prey, and then shall be brought to pass the saying, Death is swallowed up of victory [Sibthorp].

ILLUSTRATIONS TO CHAPTER 2

Jon . Affliction. Sorrow sanctifies the soul that has passed through it, renders it supple and sweet, prompt with gentle sympathy. Larger self-knowledge has been acquired. One can date from such seasons deeper emotions, broader lines of thought, a stronger character, and enlarged experience. As Rodgers sings—

"The good are better made by ill,

As odours crushed are sweeter still."

Jon . Here his cry might be as dolorous as that of David in Psalms 69. Some of the tried children of God have found cause to make it theirs; and so would all, if he gave the reins to their soul's enemies or dealt with them as their iniquities deserve. Let us look at the sufferings of Abraham, Joseph, Job, David, Jeremiah, Paul, and others of God's ancient saints, and adore his mercy toward us. But let us look from them at the Saviour, and at the deep and stormy waters he passed through [Sibthorp].

"Night brings out stars, as sorrow teaches truth."

Jon . Remembered. As God doth plant and actuate grace in the soul, so he is pleased to come in with seasonable supplies and reinforcements to the weak and decayed graces of his people. Thus he feeds the believer's lamp with fresh oil; gives in more faith, more love, more hope, and more desires; and hereby he gives power to the faint, and strengthens the things which remain and are ready to die [John Willison].

This truth the poet sings—

"That a sorrow's crown of sorrow is remembering happier things" [Tennyson].

Jon . Vanity. As well try to fill the yawning chasm with a few grains of sand as satisfy the gulf of the soul's desires with the pleasure of an empty world [Macduff].

Jon . Vowed. The Archbishop of Cologne, being asked by the Emperor Sigismund how to attain true happiness, replied, "Perform when thou art well what thou promised when thou wast sick."

Jon . Providence. We are not able to account for the method of Divine providence in many instances. We talk of special and general providence; but it would be better if we could see that human life is one grand providence and purpose.

"Each man's life is all men's lessons." [Lord Lytton.]

03 Chapter 3 
Verse 1-2
CRITICAL NOTES.] 

Jon . Arise] J. might not imagine that God would send him again. But he appears to have some settled home, and an interval seems to have elapsed before the second commission, to give time for the report to spread. Preach] Lit. proclaim. 

HOMILETICS

JONAH A SIGN TO THE NINEVITES.—Chap. Jon , and Luk 11:30
Jonah would obey the second commission with renewed strength and Divine authority. He would appear in Nineveh as a sign, an outward proof of a Divine purpose in his life and work (cf. Luk ).

I. A sign of God's mercy towards men. As in a mirror, we see much of God and men, of sin and grace, in the history of Jonah. God proved that he was reconciled. 

1. In forgiving sin. 

2. In restoring a backslider. 

3. In reinstating a runaway prophet. If we abuse the confidence of our fellow-creatures, they seldom forgive and employ us again. But God freely forgives, restores to favour after rebellion, and grants commission to unworthy servants. "I have blotted out as a thick cloud thy transgressions, and as a cloud thy sins; return unto me, for I have redeemed thee." 

II. A sign of God's inflexible justice towards men. God's servant must be punished and corrected. The sincerity of his penitence, and the honour of his God, must be vindicated. Nineveh must be threatened, and her sin forsaken. Pardon gives no licence to disobedience. Neither the righteous nor the wicked can sin with impunity. God will be glorified in the life of his people, and the law magnified in the destiny of nations. 

III. A sign of God's unchangeable purpose towards men. God's plans are made in wisdom, and must be accomplished. He does not alter them to gratify the whims and caprice of man. "He is of one mind, and who can turn him?" Nineveh must be warned, and Jonah must go. All pleas and excuses are in vain. God gives to every one his work, and expects him to do it. If he runs away he must be fetched back. Treachery and cowardice God has determined to scourge. "He that knoweth his Master's will and doeth it not, shall be beaten with many stripes."

THE SECOND CALL.—Jon 
If Jonah doubted whether after sin like his he would ever be restored to favour and service again, he had not long to wait for an answer; for "The word of the Lord came unto Jonah the second time." This second call was—

I. Divinely given. The prophet might be ready, but he had need to be certain that God required him to go. If we are willing, we require instruction in duty. The spring of action is not mere religious feeling, but apprehension of God's word. Emotion will not ensure consistent life, without faith in Divine truth. God had to speak again. "The first verse," says Luther, "is therefore written that we may bear in mind that nothing is to be undertaken without God's word and command. For the first command of God having been violated by disobedience, had not God renewed it, Jonah would not have known whether he should do it or not." 

II. Urgent to immediate service. "Arise, go," are terms of incitement, and indicate that he was not girded for work, but resting in contentment and ease. 

1. The duty was imperative. The more quickly we perform, the better for our souls. Delays are signs of distrust, and impeachment of Divine wisdom. We must prove the sincerity of our profession by prompt obedience. "Be ready to every good work." 

2. The communication was suspended. The exact message seems not to be given at first. Immediate departure to Nineveh was required, and further revelations were delayed. God thus cultivates the dependence and tries the faith of his servants. His own authority in prescribing duty must be sufficient. His simple word is entitled to respect and compliance. Present duty should be enough for us. God will give enlarged views, greater strength, and more consolation, if we practise what we already know. "If any man will do the will of God, he shall know," &c. 

III. Specific in directions. 

1. The destination was still the same. "To Nineveh, that great city." The trial is not abated, the dangers are not hidden. He is again reminded that it was a great, proud, and heathen city, to which he was sent. A city whose inhabitants were pre-eminently wicked and violent, and whom he was to threaten with speedy and complete ruin. But God had given Jonah proofs of his love, and Jonah should give not less evidence of his obedience. 

2. The message would be given him. "The denunciation that I shall speak to thee." He was not to concern himself about his message and its results. That would be given to him when he was ready for it. He is to add nothing, nor diminish nothing. The Christian minister is not left to his own discretion, nor must he study to gratify the taste of the people. He must preach the Word—the message from God to him—earnestly and faithfully. If he tries to explain away or soften down what is severe to the ungodly, "he takes upon himself a double responsibility—responsibility for the salvation of the souls entrusted to him, and responsibility for his own disobedience." Many may speak to us smooth things, but we must not please men, for how can we then be servants of God? Jonah must be faithful: 

(1) In the matter of his preaching. The unwelcome message must be delivered. Nineveh was to be denounced for sin. 

(2) In the manner of his preaching. He was to "cry." Cry in compassion for perishing men, as a proof of his own sincerity, to rouse a careless and sinful people. "Proclaim the preaching that I shall bid thee." 

(3) A second call summoned him. Ingratitude and failure had disgraced his conduct. But God had chastised and forgiven him. His experience was a preparation for service. Before we can proclaim mercy to man we must receive it ourselves. Profound repentance and perfect restoration to Divine favour will qualify us for a proper discharge of duty. Repeated acts of grace to us are a ground of hope for others. Severe trials and deep sorrow are often forerunners of great trust and high distinction. "Restore unto me the joy of thy salvation, and uphold me with thy free spirit. Then will I teach transgressors thy ways, and sinners shall be converted unto thee."

HOMILETIC HINTS AND OUTLINES

Jon . God does not utterly reject him who has failed once; but he rather gives him a new opportunity of correcting former faults [Lange].

The most prominent lesson in this verse is that God gives to men successive opportunities for the accomplishment of their life-work. We are not crushed by the weight of our first sin or failure. If so, few would have anything like hope for the future. Life would be a dreary foreboding, lest any message committed to our care should be neglected, and entail final condemnation. The world would be full of wretched mortals, upon whom would rest the woe of unfulfilled mission [Exell].

Jon . Jonah would resume his work with a new obedience. 

1. As a sinful man, whose sin had been eminently forgiven. He would accept his mission in a spirit of gratitude, reverence, and submission. 

2. As a prayerful man, whose prayer had been eminently answered. Prayer answered was (a) a testimony to him of his sincerity and integrity; (b) It would inspire him with the assurance that he was not returning alone—that he had One who would carry him through all danger, and give him success in his work. 

3. As an afflicted man, whose affliction had been eminently blessed. Like the Psalmist, before he was afflicted, he went astray, but was chastened and subdued. He knew the "goodness and severity of God," and was fitted to teach them to others [H. Martin].

The preaching. Nothing should be more sacred to the preacher of God's word than truth, and simplicity, and inviolable sanctity in delivering it [Pusey]. The grand doctrines of the New Testament are eternally fixed. We must preach them, all, faithfully and fully; should we alter, add, or diminish, we do not preach unto the people the preaching which the Lord bids us. If, instead of this, we preach another gospel, we shall bring down upon us a curse and not a blessing [Jones].

ILLUSTRATIONS TO CHAPTER 3

Jon . This is substantially the same commission, and yet different. The "second" call to a man is never exactly the same as the first. The third is never a repetition of the second. Another tone is in the voice of the speaker, firmer or milder. Other shades of meaning are in the message. If it is "the second time," still more if it is the seventh time, or the seventy-and-seventh time, there will be changes in the message corresponding with changes which time has brought in circumstances and in character. It may seem a refinement, but, properly understood, it is but a simple truth, that he never receives exactly the same command or invitation from God more than once. "If slighted once, the season fair can never be renewed" [Raleigh].

A great city. Nineveh covered a great extent of ground. Historians say that its walls were 480 stadia, or 60 miles, in circumference. It was great in population. Jonah mentions 120,000 who could not discern between their right hand and their left. It was great in splendour and power. "The researches in the mounds have astonished Europe with the barbaric grandeur of the statuary, and the full details of life and history sculptured on marble, or stamped in arrow-headed characters upon the bricks." But it was morally great to God on account of the human souls, and their spiritual condition. In God's sight, grandeur, territory, and architectural beauty, are nothing to immortal souls, and the influence which they exert. The material worlds, the sun with its satellites, are not so great as a man. Try to realize how great you are in the sight of God.

Verse 3-4
CRITICAL NOTES.] 

Jon . Went] I am made wiser by correction. Great city] Lit. great to God. Some great through God, i.e. through his favour; others great before God. "It was most natural to refer the size of a city, of which the Hebrews could form no adequate conception, to the Divine estimation. I have accordingly rendered the words literally, as our preposition to is often used to note opinion, or estimate" [Henderson]. The Hebrews expressed superlative ideas by using the name of God, e.g. "mountains of God," "cedars of God," &c. Three days] in circumference, or the length of Jonah's journey through it. Expositors differ. 

Jon . A day's journey] commenced, when he found opportunity to preach. No time to loiter, nor gratify curiosity. Cried] as a herald. Forty days] The measure of delays in God's visitations. A number of frequent use in Scripture. Overth.] Lit. overturned (evertere), turning upside down, total destruction, as Sodom (Gen 19:25; Isa 1:7). 

HOMILETICS

JONAH'S OBEDIENCE.—Jon 
God's chastisement brings forth fruit, and secures dutiful obedience. Weak parents correct their children, and leave them to please themselves afterwards. The results of discipline are lost. Chastisement is an evil unless it produces obedience. "Happy is the man whom God correcteth."

I. Jonah's obedience was prompt. The command was "arise," and "Jonah arose." He consulted not his own interests as before. Impressed with the mercies of God, and the obligation of his vows, he promptly obeys. He goes in no restless, turbulent spirit. He is hearty and enthusiastic. We are commonly reluctant, especially when danger threatens. We are too formal and time-serving. True, ready obedience to God is liberty and blessedness. "I made haste, and delayed not to keep thy commandments." 

II. Jonah's obedience was complete. He neither delayed nor stopped short of his destination. "He went to Nineveh." When he got there he lingered not at the gates, nor gratified curiosity by surveying the lofty towers, the gorgeous temples, and the princely palaces. Neither did he modify his message, nor falter in its delivery. Before the mansion of the rich, and the doors of the poor, in the marts, and in the streets, he gave the alarm (Pro ). Like Caleb, we must follow the Lord fully (Num 14:24), or wholly. This requires (a) decision of character, (b) unreserved obedience, (c) undaunted fortitude, (d) unwearied perseverance. "My foot hath held his steps, his ways have I kept and not declined." 

III. Jonah's obedience was divinely directed. "According to the word of the Lord." Fear, self-will, and prejudice had influenced him before; now God's law is supreme in his heart and life. Religion is the same now; for no man can guide himself, nor be a law to another. We require a rule, (a) Divine in its sanctions, (b) practicable in its requirements, (c) plain in its directions, and (d) beneficial in its results. God's "commands are not grievous." but easy and delightful; "in keeping them there is a great reward."

"His adorable will let us gladly fulfil,

And our talents improve,

By the patience of hope, and the labour of love."

HOMILETIC HINTS AND OUTLINES

Jon . According, &c. Did you ever pass through a painful crisis, a sore probation of patience, faith, or constancy, keeping in view all the while that your purpose and procedure, your temper and policy, should be "according to the word of the Lord"? And did you fail? No; and you never will fail while the desire of your heart, and the doing of your hand, are ruled and ordered thus. This is the essence of Christianity—the essence of faith [Martin].

Great city. Great cities have manifested the pride of man, in their erection, enlargement, strength, and splendour; the corruption of human nature, in the enormous mass of sin which they foster, having often proved moral pests; vortexes swallowing up the wealth of a nation, and vomiting out the crimes of mankind; and the power, justice, and holiness of God, in their total annihilation (Nah ; Isa 13:19; Eze 27:32-36) [Sibthorp]. Nineveh, the city of God. God cares also for the heathen (2Ki 5:1; Jer 25:9) [Luther].

Jon . Speak promptly, and delay not. In God's kingdom every moment is precious. The time when he puts his word in thy mouth is the right time; not that which thou fanciest for thyself [Lange].

1. God is able to reach and overthrow the greatest persons or places when he has a controversy against them. 

2. The Lord often sees it fit, in great wisdom, to conceal any thoughts of love to a people, and holds out only threatenings and severity to induce them more seriously to repent [Hutcheson].

If God had meant unconditionally to overthrow them, he would have overthrown them without notice. Yet, always denotes some longsuffering of God" [Pusey].

ILLUSTRATIONS TO CHAPTER 3

Jon . This is substantially the same commission, and yet different. The "second" call to a man is never exactly the same as the first. The third is never a repetition of the second. Another tone is in the voice of the speaker, firmer or milder. Other shades of meaning are in the message. If it is "the second time," still more if it is the seventh time, or the seventy-and-seventh time, there will be changes in the message corresponding with changes which time has brought in circumstances and in character. It may seem a refinement, but, properly understood, it is but a simple truth, that he never receives exactly the same command or invitation from God more than once. "If slighted once, the season fair can never be renewed" [Raleigh].

A great city. Nineveh covered a great extent of ground. Historians say that its walls were 480 stadia, or 60 miles, in circumference. It was great in population. Jonah mentions 120,000 who could not discern between their right hand and their left. It was great in splendour and power. "The researches in the mounds have astonished Europe with the barbaric grandeur of the statuary, and the full details of life and history sculptured on marble, or stamped in arrow-headed characters upon the bricks." But it was morally great to God on account of the human souls, and their spiritual condition. In God's sight, grandeur, territory, and architectural beauty, are nothing to immortal souls, and the influence which they exert. The material worlds, the sun with its satellites, are not so great as a man. Try to realize how great you are in the sight of God.

Jon . Yet forty days. Delay in the execution of sentence is sometimes an encouragement to sin (Ecc 8:11); but gives space for repentance, and displays the long-suffering of God (see Exo 34:5-6; Psa 103:8; Joe 2:13-14; 1Pe 3:20).

Verses 4-10
CRITICAL NOTES.] 

Jon . Believed] Lit. in God, in his word; trusted in him. Sackcloth] The attire of deep mourning, irritating to the body. Fasting and sackcloth customary in humiliation (1Ki 21:27; Joe 1:13). Penitence universal. 

Jon . Word] The matter; report of Jonah's preaching, and its effects in the city. Nineveh never so moved and shaken. Laid aside] The king approved the proclaimed fast, disdained not to follow the example of the people, but humbled himself with them in common peril. Some think that Sardanapalus was the king, whose motto was—"Eat, drink, play: after death there is no pleasure." 

Jon . Nobles] The government of Nineveh was not an absolute monarchy. The nobles probably originated the decree, and the king confirmed it (cf. Daniel 6). Beast] "It was no arbitrary, nor wanton, nor careless act of the king of Nineveh to make the dumb animals share in the common fast. It proceeded probably from an indistinct consciousness that God cared for them also and that they were not guilty" [Elzaz]. 

Jon .] Two remedies suggested. Cry] to God in prayer. Turn] Reform; for prayer, without amendment of life, is a mockery (Psa 56:8; Isa 58:6). Violence] Nineveh's chief sin (Nah 3:1). The Assyrian records are nothing but a register of military campaigns, spoliations, and cruelties [Layard]. "Nineveh and Babylon." 

Jon . Tell] (cf. Joe 2:14): to act on a mere possibility of mercy, an instance of strong faith in idolaters. We have better hope of pardon (Job 33:27; Jer 31:18). 

Jon .] God saw and removed judgment threatened; but there was no change in him (Num 23:19; Jas 1:17). This repentance showed a susceptibility in the Ninevites for the word of God, and a willingness to forsake ungodly ways. They reprove and condemn many more highly privileged (Luk 11:32).

HOMILETICS

JONAH'S PREACHING.—Jon 
We linger not on the stir and excitement which the preaching of Jonah would create. Business would be suspended, and crowds would gather round him. The brief and alarming cry would toll forth, yet forty days and Nineveh shall be overthrown. Here we have a description of Jonah's ministry.

I. It was divinely suggested in its matter. "The preaching that I bid thee." He carried no philosophy or scientific theories, no inventions of his own; but uttered the denunciation given him. The minister may not be specially guided like the prophet and the apostles, but a revelation is given from God. "If any man speak, let him speak as the oracles of God." The mind of God is discovered in the Scriptures. Here "God speaks much, and man little," says Chrysostom. We must preach not morality, but the gospel. 

II. It was intensely earnest in its spirit. Jonah was no statue in the streets, but a living man. "The spirit and manner of a minister often affect more than the matter," says Cecil. "To feel is the readiest way to the hearts of others." "All men are orators when they feel; the language of the heart has an unction and an energy which no eloquence or sublimity can reach," says Bishop Hopkins. The words of Channing are weighty—"Earnestness should characterize the ministry; and by this I mean, not a louder voice or a more vehement gesture; I mean no tricks of oratory; but a solemn conviction that religion is a great concern, and a solemn purpose that its claims shall be felt by others. The life and sensibility which we would spread should be strong in our own breasts. This is the only genuine, unfailing spring of an earnest ministry." There must be no weakness of heart, no feebleness of effort. "Cry against it." 

III. It was wisely practical in its aim. Jonah intended and earnestly desired to produce a reformation of life. If the preacher is to be a man of power he must arrange his thoughts, point his language, and embue his spirit with unction. He must get at the consciences of men. An ancient father wept at the applause given to his sermons, felt that his words had not gone deep enough, and exclaimed, "Would to God they had rather gone away silent and thoughtful." Nathan said to David, "Thou art the man." The truth must be driven home, the heart searched, and men roused to repentance. The word must strike and stick. One remarks that "every action is done by the touch." In preaching, this doctrine is true. Massillon's hearers carried away the arrows fastened in their consciences, thought themselves to be singled out, and never regarded others. Peter's audience "were pricked to the heart" by his earnest practical appeal. 

IV. It was wonderfully successful in its results. Nineveh penitent is not only a splendid specimen of the power of the Divine word, but a wonderful achievement of an earnest man in proclaiming it. What Demosthenes did in the Athenian Senate, what Augustine, Chrysostom, and Luther achieved in days of old, may be done yet by the right men. The revivals of Pentecost, of Whitfield and Wesley, are not to be regarded as isolated facts beyond accomplishment now. The moral need is the same, and the word of God can satisfy it. Multitudes remain untouched by the most successful preacher. In our largest cities are people living in idleness and vice. The preacher must go forth to warn and urge men to repentance, lest while they "cry peace and safety, sudden destruction come upon them."

"The great proclaimer, with a voice

More awful than the sound, of trumpet, cry'd

Repentance, and heaven's kingdom nigh at hand

To all baptized" [Milton].

NINEVEH WARNED AND NINEVEH REFORMED.—Jon 
Jonah's message was like a thunderbolt in the guilty city. It was a short, most impressive, and successful sermon. It produced results which the preaching of Noah for 120 years did not produce, and which have never been equalled since.

I. Nineveh warned. Jonah had no long address to give, nor many persuasions to offer. He had only to repeat one terrible denunciation. "Yet forty days, and Nineveh overthrown." 

1. The judgment was great. "Overthrown." Overthrown by neighbouring nations whom they had made enemies by oppression? by conspiracy, revolt, and massacre within? by floods, fire, or brimstone from heaven? by earthquake shivering its defences, overturning its proud palaces, and burying everything in ruins? None can tell. God has evils to let loose, arrows in his quiver, which men know nothing of. A guilty conscience forebodes the worst of judgments. No plan can defend, and no city escape, when he determines to punish. 

2. The judgment was imminent. Only "forty days." It may begin before they are over, but destruction will be complete at the end of them. It is a fact that great cities and kingdoms have been unexpectedly and suddenly overthrown. Sodom and Gomorrah, Nineveh and Babylon, are solemn warnings in history. Shortness of time between threatening and execution should give weight to the message, and motives to repentance. 

3. The judgment was morally necessary. Nineveh was reaping what she had sown. This death suspended over the heads of nearly a million people was not a physical nor political necessity. It was God's righteous act and vindication of moral law. "The violence" of Nineveh demanded a moral check, a Divine judgment. "Sin, when it is finished, bringeth forth death."

"Justice, like lightning, ever should appear

To few men's ruin, but to all men's fear" [Swenam].

II. Nineveh reformed. Sometimes searching appeals, solemn warnings, and striking events, leave no influence behind them. But, in Nineveh, a revolution happened without bloodshed and strife, memorable in its history. 

1. It was repentance springing from a right principle. They "believed God." Believed in his existence and government over the universe; believed in his purpose and power to carry it out. They believed in his justice and mercy towards men. They believed Jonah's word to be a message from God to them. The approaching judgment was real, and though no promise of mercy was expressed, yet they looked to God in faith. If men would believe in God, social corruption would be checked; selfishness and ambition would cease to rule; hatred, violence, and murder would be cured. 

2. It was repentance encouraged by the royal court. Alarm and sorrow may fill the city, and the king and courtiers be exempt. But mighty potentates cannot always be secure. In the greatest despotism, a popular movement cannot be altogether disregarded. The word must come to the king. Truth will besiege the palace-gates, and the monarch who defies it will lose his kingdom and crown. This king was the most powerful and despotic of the day. But he is subdued by a greater power than his own. He joins the people in confession and prayer, sets an example in reformation, and robes himself in "the king-becoming graces." 

3. It was repentance prevalent in all ranks. "From the greatest of them even to the least;" "both man and beast" were influenced by the messenger. Kings and common people, serfs and priests, were moved, and bowed in humiliation before their offended God. The city was one in sin, and one in sorrow. Individual opinion and acts must be restrained for the common good. The earnest cries of the people, and the lowing of the hungry cattle, adds solemnity to the scene (Est ; 2Ch 20:13). "Say unto the king and to the queen, Humble yourselves, sit down: for your principalities shall come down, even to the crown of your glory." 

4. It was repentance marked by signs of sincerity. Faith will produce works, true penitence will evidence itself in amendment of life. 

(1) It was accompanied by fasting. Man and beast were to abstain from food. The irrational creatures which share the effects of sin, and minister to the wants of man, were to excite him to mourning, and add to the general depression. Nineveh was to learn, as we should, not to sin by ill-treatment of them, nor to forget that in their present condition we find a memorial of guilt, and a reason for humiliation. This fast (a) was universal, (b) and publicly proclaimed. If fasts are not specially enjoined by God, yet cities and nations may find it helpful to set apart days of fasting and prayer. 

(2) It was accompanied by putting on sackcloth and ashes. All classes united in religious duties, confessed guilt, laid aside their ornaments, and prayed to God for deliverance. There was a visible expression of sorrow in the rough, dark, coarse garb which reproves mourning apparel fashionable in cut, elaborate in ornament, and unsuitable in colour. 

(3) It was accompanied by outward reformation. They did not think of mocking God by merely abstaining from food, and changing their dress. Outward forms convict of hypocrisy if not followed by change of heart and conduct. "Let them turn every one from his evil way," &c. Every one had an evil way, and the proclamation was a general acknowledgment of it. The king and the court specify one notorious sin. "The violence that is in their hand" (cf. Nah ; Nah 3:19). Special iniquity, "besetting sins," must be given up. All are exhorted to individual repentance and amendment of life. "Cease to do evil, and learn to do well." 

(4) It was accompanied by earnest prayer. (a) They were to cry. Feeling, not form, was required, (b) To cry vehemently with all their strength and soul. (c) To God, not to idols, which they worshipped; to the true God who alone can help them. Sloth and indifference are unbecoming in fasting and prayer. Some professed Christians depend upon punctual attendance, formal ceremonies, and ecstatic feelings. "Rend your hearts, and not your garments." Religious duties should be serious and earnest, sincere, and acceptable.

NINEVEH'S REPENTANCE: ITS ORIGIN AND NATURE.—Jon 
The repentance of Nineveh is one of the most singular events in history. A great and proud city suddenly smitten into the most profound humiliation, from the greatest of its inhabitants to the least—from the king on the throne to the meanest citizen,—is a spectacle to which history affords no parallel. Cities, countries, and communities have oftentimes, with not a little unanimity, given themselves to humiliation and fasting. But there is no event on record that can at all be compared with the fast and repentance of Nineveh. The repentance of Nineveh may be considered—first, in its essentials; and secondly, in its circumstantials. We confine our attention to the essentials. Here the origin and nature of this repentance calls for consideration.

I. The origin of Nineveh's repentance. 

1. First, This repentance was prompted by faith. They believed Jonah to be a messenger from God; and they believed his message. The hand of God is seen in this, and his power and gracious influence on their hearts. Observe how their faith wrought in a manner suitable to the position in which they were placed. "They proclaimed a fast." Generally, faith worketh according to the nature of the thing believed. If that which is believed be something dreadful and alarming, it worketh by fear; and if any possibility of escape seem left, it prompts to the embracing of whatever means may realize it. This element of fear was the leading element in the repentance of Nineveh. "Who can tell if God will turn and repent, and turn away from his fierce anger, that we perish not?" 

2. Secondly, an element of hope mingled to bestir them to exertion. Absence of hope excludes possibility of repentance. Had they viewed their doom as inevitable they would have been paralysed, infuriated, or still more estranged from God. Some faint hope remained. "Who can tell if God will turn?" &c. The Ninevites might gather hope,—

(1) From the general consideration that all threatenings are warnings; uttered, in order, if possible, not to be executed. 

(2) From the history of Jonah himself. They knew of his original commission, disobedience, pursuit, punishment, and forgiveness. He was a sign to them. They saw in his deliverance hope of forgiveness through penitence and prayer. II. The nature of their repentance. The city underwent a sudden and striking reformation. Their haughtiness and pride were abased; their contempt of God abandoned; their luxury, cruelty, violence, and unrighteousness were given up. And God looked on with approbation. Such is the fast that the Lord calls for; not a formal, ceremonious, outward solemnity; but a spiritual and moral reformation, outwardly evidenced and certified by new obedience. This affords a proof of God's unspeakable goodness, and an encouragement to sinners to repent and turn to God [Martin].

HOMILETIC HINTS AND OUTLINES

Jon . The humbled court. The rich and the great are not often penitent before God. Those who enjoy the good things of this life feel no need of religion. Not many mighty, not many noble, are called (1Co 1:26). It is said that the Countess of Huntingdon thanked God for the letter "m" in this text. I. A court influenced by the preaching of the Word. The Word has strange effects in places, and upon men, that are most unlikely. Where we look for little, God can create much. The successor of a proud race of tyrants feels the truth proclaimed by a forlorn man, trembles in spite of walls and guards, in the presence of courtiers and nobles (Psa 76:12; Jer 13:18). II. A court setting the example in self-reformation. In all kinds of governments the court has a mighty influence. Its fashions and etiquette prevail, its laws and religion are the standard of the people. Here the court was in harmony with the spirit of the people. Rank, station, and wealth were nothing to the safety of the city. The authority of God was supreme in the palace; and in the fast and the prayers the king and princes took the lead in its acknowledgment. Rank is truly kingly when ennobled by Divine grace.

This great king could not but know himself to be a great sinner; and that his sins had done much hurt:—

1. By imputation: for the people oft pray for their rulers' follies, as in David's days (2 Samuel 24). 

2. By imitation: for magnates are magnets, they draw many by their example; and as bad humours flow from the head to the body, so do bad rulers corrupt the rest [Trapp].

Jon . Man in his luxury and pride would have everything reflect his glory, and minister to pomp. Self-humiliation would have everything reflect its lowliness. Sorrow would have everything answer to its sorrow. Men think it strange that the horses at Nineveh were covered with sackcloth, and forget how, at the funerals of the rich, black horses are chosen, and are clothed with black velvet [Pusey].

The mighty cry. The Easterns are given to expressions of feeling in anger, sorrow, or devotion. But this cry denotes—

1. Intense earnestness: not merely asking or seeking, but a cry. An agony, as one in deep distress, or intently engaged in solemn pursuit (Gen ). 

2. Deep fervour. It was not only a cry, but a mighty cry. There was deep contrition for sin, and strong desire for pardon. Faintheartedness and feeble prayers gain no blessing. The effectual fervent prayer avails much. The prayer that stirs and labours for its ends (Jas ; Heb 5:7). 

3. Great confidence. They believed that God could and would help them. They turn away from idols, and look to the God of mercy. 

4. Great perseverance. Not once, but continually, did they cry, and felt the necessity of Divine protection day by day. We must always come to God humbly, fervently, and incessantly. "O Lord, to Thee will I cry."

Nineveh' s repentance. Its nationality. Its expressions. Its efficacy [Martin].

The repentance of the Ninevites a model of a genuine national repentance. 

1. It hears God's proclamation, and asks not why? (Jon ). 

2. It springs from faith, and is accompanied by faith (Jon ). 

3. It bows itself under the curse of the common guilt, and not a single person asks, "How much have I deserved?" (Jon ). 

4. It is united with the purpose of amendment [Lange].

HOMILETICS

WHO CAN TELL?.—Jon 
This was the forlorn hope of Nineveh. I shall notice three things.

I. The miserable plight in which the men of Nineveh found themselves. They were like those in the days of Noah; ate and drank, builded and planted. They fell into abominable sins, and their vices probably rivalled those of Sodom. But their boasting was cut off, and the sound of their mirth ceased. They discovered their great sin. Added to this, they had information as to the shortness of their days. "Forty days." The shortness of time should rouse us from slumber. The third thing was the terrible character of the judgment. 

II. The scanty reasons they had for their hope. Notice in Jonah's message, there was no proclamation of mercy. It was one short sentence of doom. Another thing would cut off their hope—they knew nothing of God except, it may be, some dreadful legends they had heard of his terrible acts. They lacked another encouragement which you and I have. They had never heard of the Cross. Jonah's preaching was very powerful, but there was no Christ in it. 

III. We have stronger reasons to compel us to pray, and more comfortable arguments to urge us to trust. Refer to the Scriptures. Remember David, Manasseh, and Saul of Tarsus. Your only hope lies in the mercy of God. Cling to it tenaciously. Remember, for your encouragement, God delights to save. Men object not to an expensive thing if it bring them honour; but if honour goes with a thing they are ready enough to do it. If God saves you, it will honour him. In prayer you ask for that which glorifies God and benefits yourself. Come, humble sinner, and cry to Christ, and he will have mercy upon thee [Spurgeon].

NINEVEH'S HOPE AND NINEVEH'S REPRIEVE.—Jon 
Hope is the gift of God, and a powerful principle in the human mind. It is the ground of support in trouble, and the mainspring of all effort. Fill the earth with hope, you fill it with light, life, and exertion. Where hope dies a man is buried in gloom; where it lives he looks forward, and strives for better things. "I do hope good days," says Shakespeare.

I. Nineveh's hope. "Who can tell?" are words which express some faint nope. But hope rests on some foundation. If not, it is rather presumption, and will disappoint. What were the grounds of Nineveh's hope? 

1. The light of nature would prompt them to hope. It is something not to despair. Nil desperandum we cry. There is hope in a peradventure. But there are human feelings from which to judge of the feelings of God towards us. The tender parent is reluctant to punish the penitent child. We argue from the knowledge of God within us that he may be merciful.

"The miserable have no other medicine

But only hope." [Shakespeare.]

"Hope springs eternal in the human breast." [Pope.]

2. Jonah's message might encourage hope. Why forty days? If God had been determined to destroy us, would he have given any time, any respite at all? There must be some secret thoughts of mercy, though not revealed to us. If God's messenger speaks of only judgment, God's conduct indicates forbearance. Let us indulge hope, improve our time, and seek deliverance by fasting and prayer. "Who can tell?" 

3. Jonah's history would encourage hope. Here is a man whom they knew to have been disobedient, punished and saved. If God had mercy upon him, why not upon us? The forgiveness of some is a ground of hope to others. Paul was a pattern of God's mercy to men. Jonah was a sign, an outward symbol of hope, to Nineveh. At any rate, if they must perish, it could be no worse to perish in repentance than in wickedness. Who knows? was the anxious question. God only knew. If they acted thus in the darkness of heathen idolatry, what will become of many living in the light of gospel day? You have better hope than Nineveh. "If the wicked will turn from all his sins that he hath committed, and keep all my statutes, and do that which is lawful and right, he shall surely live, he shall not die." 

II. Nineveh's reprieve. The night begins to wear away, and the day to dawn on the city. They repent, and God repents of the evil which he had threatened. Nineveh guilty was destroyed by the penitence of its inhabitants, and Nineveh reformed was preserved by the mercy of God. "God repented of the evil," &c. This is not the place for the discussion of different questions concerning the character and the government of God. There is no change in his purpose, and no contradiction in his word. We are repeatedly assured that if we turn to him, he will be gracious to us (Job ; Jer 31:18; Eze 18:27). Luther says: "I stick to this rule, to avoid such questions as entangle us with the throne of the Divine majesty as much as I can. It is much better and safer for me to stay down by the cradle of our Lord Jesus Christ, who has become man, than to puzzle one's self with the Deity." 

1. God observed the conduct of the Ninevites. "God saw their works." He discerned their feelings, and noticed their acting. Their repentance, prayer, and fasting were approved by him. Though the amendment might be temporary and external with many, yet this showed some faith in his word, fear of his name, and desire for his mercy. He honoured, accepted, and rewarded it. There is no imposing upon God. He knows the heart, and observes the life. The finest profession without practice provokes him to anger; but the penitent suppliant moves him to mercy. "Return unto me, and I will return to you." 

2. God granted a reprieve to the Ninevites. The whole city was preserved, and not one was put to death. "It was not his repentance altering their predicted fate, but their repentance accomplishing his compassionate purpose." For God to destroy a penitent, reformed people, would have been apparently as inconsistent as to save the wicked city in its impenitence. "That the righteous should be as the wicked, that be far from thee; shall not the Judge of all the earth do right?" When Nineveh afterwards filled up the cup of its iniquity, the threatened destruction came, and so complete was the overthrow that we are only now learning that the shapeless mounds of the desert covered the palaces of mighty kings. In its repentance Nineveh is an encouragement to seek God's mercy; in its overthrow a warning to all those who provoke his wrath. "At what instant I shall speak concerning a nation and concerning a kingdom to pluck up, and to pull down, to destroy it; if that nation, against whom I have pronounced, turn from their evil, I will repent of the evil that I thought to do them."

HOMILETIC HINTS AND OUTLINES

Jon . Who can tell? In the development of this hope within the heart of Nineveh we behold the truest exercise of faith in God. It was not speculation, but a true confidence in the Supreme Being, as arbiter of the moral destiny of men, that inspired and retained this hope. In the development of this hope we behold the first dawn of a new life. The Ninevites are true to their better nature, humble and expectant. They work out in their conduct convictions placed by God in their hearts. Their characters rise into new light, and receive the beauty of a heavenly life. In the development of this hope we behold a due recognition of the anger of God. Had they not credited the Divine wrath, their faith would have been untrue to fact, and their reformation of character not according to the circumstances of the case. They believed in a Deity capable of anger and destruction; the former of which they had excited, and the latter of which they had narrowly escaped [Exell].

As soon as prayer took possession of them, it both made them righteous, and forthwith corrected the city which had been habituated to live with profligacy, and wickedness, and lawlessness. More powerful was prayer than the long usage of sin. It filled that city with heavenly laws, and brought along with it temperance, loving-kindness, gentleness, and care of the poor [Chrysostom].

Jon . The repentance of God is included in his gracious decree. It is the harmonizing of wrath and forgiveness, justice and love. Wrath is not the final end; but it has for its end and object, love. Woe to him who makes light of the wrath of God: he can never taste of love [Lange].

Works. 

1. God looks not at outward performance. "Bring forth fruits meet for repentances." 

2. To be acceptable to God we must renounce all sins. The sins of the city and the sins of individuals. If we regard iniquity in our hearts, God will disregard us (Psa ). 

3. God will bless feeble efforts to forsake sin and reform life. Temporal favours are a type of spiritual blessings, and temporary repentance an image of true penitence. If men through fear of judgment depart from evil and avert temporal evils, what will repentance unto life gain?

Learn:—

1. That God may intend mercy amid darkness and judgment. 

2. But men, sensible of their sins and desert, are often uncertain whether he will have mercy or not. The Christian in affliction and the penitent sinner seeking mercy, put the question, "Who can tell?" 

3. By keeping the mind in suspense between hope and fear, judgment and mercy, God stirs up to greater diligence. Be not disheartened nor deterred from duty in trouble. God will hear prayer. The answer will be (a) certain, (b) seasonable, and (c) compassionate.

"Repentant tears." [Shakespeare.]

ILLUSTRATIONS TO CHAPTER 3

Jon . Fast. They did not wait for supreme authority. Time was urgent, and they would lose none of it. In this imminent peril of God's displeasure, they acted as men would in a conflagration. Men do not wait for orders to put out a fire, or to prevent it from spreading. Whoever proclaimed a fast, it seems to have been done by acclamation; one common cry out of the one common terror [Pusey].

Jon . The message first kindles in the humbler hearts. Poor men, and humble men, do not think what immense compensation they thus have for poverty, straits, and toils, in being kept, as to natural condition, so much nearer God and the powers of his gracious kingdom. God's messengers reach them easily. Rich men, and those standing on the elevated places of society, do not think how the earthly advancement is apt to be counterbalanced by the spiritual disadvantage [Raleigh].

"The pride of kingly sway." [Shakespeare.]

Jon . We double the greater part of our faults by the excuses which we make use of to justify them—excuses which are a kind of patches when a rent is made, far more unseemly and misbecoming than the rent itself [Seed].

"If hearty sorrow

Be a sufficient ransom for offence,

I tender it here; I do as truly suffer

As e'er I did commit." [Shakespeare.]

Violence.

"Grieved at his heart when, looking down, he saw

The whole earth filled with violence." [Milton.]

Jon . Who can tell?

"They have more in them than mortal knowledge." [Shakespeare.]

Jon . Doom changed. This is ever God's manner, when men change their deeds to change his doom; when they renounce their sins, to recall his sentence; when they repent of the evil they have done against him, to repent of the evil he had said he would do against them. Never was a man truly and inwardly humbled, but God in the riches of his special mercy (in Christ) truly pardoned him [Bp. Sanderson].

04 Chapter 4 
Verses 1-10
CRITICAL NOTES.] Angry] Lit. hot with anger; to burn inwardly: the verb usually restricted to anger, but (Jon ; Jon 4:9) rendered to grieve. Jonah's vexation grew to anger. Nineveh's destruction would have been a warning to Israel, but God had preserved it, and he appeared to have no hope for the reformation of his country. 

Jon . Word] Saying or cogitation. i.e. Did I not say to myself? Land] Palestine. Fled] I prevented to flee, i.e. I endeavoured by flight to prevent. Gracious] (cf. Exo 34:6; Exo 32:14; Joe 2:13). 

Jon . Take] cf. Elijah's prayer (1Ki 19:4). Better] than live under the imputation of being a false prophet. 

Jon . Well] The Heb. adverbial, "Is thine anger justly kindled?" Art thou greatly or much angry? [LXX. and Fairbairn]. 

Jon . Went out] Some time before the forty days expire. East side] Definiteness in the picture. See] Watch what would happen, expecting Nineveh to fall by earthquake, or be burned like Sodom [Pusey]. 

Jon . Gourd] The "ricinus" or "palma Christi;" the word sig. an artificial covert, as a tent or booth; sometimes a shelter, in the preparation of which no art is used (Jer 25:38; Job 38:40). Exceeding] Lit. glad with great gladness. 

Jon . Worm] Taken collectively for worms in Deu 28:39; Isa 14:11 : may be here. The palma Christi in a short time produces caterpillars, and where these abound they strip the tree of its leaves in one night, and take away the shade. 

Jon . This not sufficient discipline. Vehement] Silent, i.e. deadly sultry east wind. Wished] Lit. he asked, as to his soul, to die. 

Jon . Doest thou?] This question comprises the meaning of Jon 4:9-11. I do] To the bottom of my soul, to weariness of life (cf. Mat 26:38). "I am very much grieved even to death" [Fairbairn]. 

Jon . Jonah's attention is directed to the contradiction in which he has fallen, by feeling compassion for the withering of the miraculous tree, and at the same time murmuring because God has had compassion upon Nineveh with its many thousands of living beings [Keil]. The shrub was the son of a night, and perished in a night: if he pitied this which he neither planted nor cultured, has God not greater right to pity creatures whom he has made? &c. Pity] Spared the gourd. 

HOMILETICS

THE STRANGE DISPLEASURE.—Jon 
God's servants should rejoice in the increase of his people and the success of their labours. Nineveh had repented, was saved and filled with rejoicing, but one individual was differently affected by the display of Divine mercy towards a guilty city. Sin lurks in those that have suffered most, that have undergone the severest discipline to wean them from it. A fretful man is—

1. At discord with the joy of his fellow-creatures. 

2. Opposed to the benevolent designs of God. Notice Jonah's strange displeasure. "It displeased Jonah exceedingly, and he was very angry."

I. He sets the welfare of his own country above the interests of humanity. "He is an Israelite and a patriot. He loved his own people better than the Ninevites, and had no idea of God chosing more than one nation. He thought Nineveh the chief enemy which threatened his country. Behold it is spared, and likely to prosper! What will become of his brethren now? His Jewish pride rebelled, and he was angry." Professing Christians often cherish the same spirit, idolize their sect and creed. The sin of Jonah is a common sin. It is seen in the world's patriotism and the Church's bigotry; in all sectarianism and narrow-mindedness; in reluctance to missionary effort, and envy at the success of others. We cry, "Charity begins at home;" refuse to do God's work ourselves, and do not like it done by others. The disciples glorified God on Peter's report. "Then hath God also to the Gentiles granted repentance unto life." 

II. He frets at the mercy of God to others. He would rather have his own will. God's dealings with Nineveh did not please him. When self is exalted, and God's Providence thwarts our wishes, we are displeased. God does not gratify our whims, hence we fret and complain; we get peevish and angry with everything about us. "The times are out of joint." This temper darkens sunshine, corrodes enjoyment, scorns gratitude, and banishes happiness from every place. Is God's will not right, and are his ways not perfect? "Should it be according to thy mind?" 

III. He attempts to justify his past conduct. "Was not this my saying?" &c. We have here the reason for his flight to Tarshish which he is ready to excuse. He hastened, tried to be beforehand with God, to circumvent and defeat his designs. What folly and impiety to justify this! Why should we be ashamed to acknowledge error, and forsake a wrong when detected in it? The true penitent will sink self, think more of God's truth than his credit; be ready to confess all and excuse nothing. But for the belief that he would have mercy upon Nineveh, Jonah tells God that he would have obeyed the first commission. When men insist that they have done right, and call up sins which should have been forgotten, and for which they have been chastised, they display ignorance, pride, and self-conceit. 

1. They make themselves disagreeable. Everybody dislikes a man that always claims to be right, that can never be taught nor corrected. 

2. They are a curse to society. Their example and influence are pernicious. They are never satisfied with the ways of Providence. God's plans are always wrong, and his mercy upon others thrown away. How abominable is self-assertion, self-justification, and self-will. "I knew beforehand what would happen, therefore I shall please myself now!" 

IV. He becomes impatient of life itself. "Take, I pray thee, my life from me," &c. This is the impatient wish of petulance and discontent, not the pious desire of Paul and God's people (Luk ; 1Co 5:1-3; Php 1:18-23). But in this rash petition the Prophet stands not alone. Failure in business, disappointment in love, treachery of friends, and perplexing providences, cover the sky with clouds, and oppress the spirit with gloom. Moses and Elijah, Job and Jeremiah, prove that temptations to such desires are powerful in the best of men. Men pray for death when not prepared to die. If life is not appreciated, death is not desirable. This desire chills our best affections, and cherishes our meanest interests. It indicated—

1. Lack of faith in God. God's plans were better than Jonah's. He should have believed in the wisdom of God. 

2. Ingratitude for his own forgiveness. God's mercy towards himself should have made him tender-hearted to others, and glad to see their repentance.

"Anger is a short fit of madness" [Tillotson].

A GRACIOUS GOD.—Jon 
Jonah seems to think that God was more merciful than just. But the justice of God is a proof and an exhibition of his love. Mercy and truth blend together like rays from the sun, to give life and light to men. This character of God is described in law, prophets, and psalms. It is a memorial and manifestation of God to all generations.

I. God is gracious in essence. "Thou art a gracious God." God has the disposition to goodness. He is gratuitously benevolent. This sheds lustre upon his nature and light upon a fallen world. He seeks to subdue the enmity of man, and allure wanderers back. He needs nothing to excite his love. His very nature is gracious. "God is love." Moses wondered how God could show mercy and do justly; desired some greater insight into the Eternal Mind, and longed to do his duty to a disobedient people (Exo ). But Jonah made the revealed character of God a ground for upbraiding men and neglecting duty. How sublime the contrast between God's mercy and man's ways. "My ways are not as your ways," &c. 

II. God is gracious in acts. As the fountain, so the streams. The acts of God partake of the character of God. Benevolent in nature, he is benevolent in act and design. He wills not that any should perish. We are apt to measure him by our own feelings, and picture him as malevolent and vindictive. 

1. He is merciful. Merciful to the miserable and undeserving. Ever disposed to relieve the suffering, pardon the guilty, and dispense happiness. 

2. He is slow to anger. He is not passionate and easily provoked. He restrains his wrath, and many a time turns away his anger. He deals not with men according to their iniquity, nor rewards them according to their sins. He is reluctant to execute sentence, and spares offenders. 

3. He is of great kindness. Having long patience and forbearance; allows time for repentance, and seeks to pardon and save. Great kindness is seen in great patience in provocation; in great gifts upon the unworthy, and innumerable blessings upon the just and unjust. "His mercy endureth for ever." 

4. He repents of the evil. Though he threatens, he does not often strike. When the evil has been wholly or partially inflicted, he will repent of it and replace it with good if the sinner returns to him. Thus all patience and long-suffering, all mercy and forgiveness, are traced up to God. He finds reason in himself alone for sparing the guilty and saving the penitent. "Not for your sakes do I this, be it known unto you, O house of Israel, but for mine own name's sake."

HOMILETIC HINTS AND OUTLINES

Jon . Displeased. Displeasure indicates—

1. Lack of self-government. It was a proverbial saying of the pious Mede that "he who cannot hold his tongue, can hold nothing." 

2. Lack of reverence towards God. We should consider what God requires from us, and not what he wants to do with us. Do we honour God in feeling and action? We have known him, but not practised what we have known. 

3. Lack of love to men. Jonah might not be grieved to see that mercy displayed to others, of which he shared so greatly himself—might not with the ungodly pine away because God was honoured in the repentance of Nineveh; but he was not in harmony with the interests of his fellow-creatures. God pardoned the city, "but it displeased Jonah."

Jonah's sin—

1. Sin against the brightest illumination. He "knew," but sinned against the light of nature, the voice of conscience, and the revealed will of God. 

2. Sin against the greatest mercies. His life was crowned with loving-kindness and tender mercies. The pre-eminent mercies of God fail to persuade men to forsake sin and serve God. 

3. Sin against the greatest judgments. Judgments had blended with mercy, but corrections had not conquered his corruptions. How hard to overcome pride and petulance within us! But to this day men, like Pharaoh, harden themselves against God. "Who is the Lord, that I should obey him?"

Jon . Jonah's prayer. I. Its spirit. Petulant and unsubmissive; most ungrateful and selfish. It is a miserable temper, painful to one's self, and disagreeable to others. The greatest debtors should be the most thankful men. II. Its purpose. "Take away my life." What for? Is it of no more service? Let God judge of that. He bestows it; give it to him in return. There is grace enough for us and others. When we work in a good cause, and save great cities, life is noble, and should be dignified and preserved. Those who wish to leave life because they cannot have their own way are not fit to meet God. Here is Jonah's integrity and Jonah's safety. 

1. Integrity. He is no enemy, but a friend and child of God, notwithstanding his perplexity. He cannot rest in distance from God. Sick at heart, he pours out complaint to him. In every prayer of God's children there is a mixture of sin. The mixture here is conspicuous and alarming. There is, however, an element of grace, a secret seed of faith and submission in making God the counsellor and referee. 

2. Safety. But for this he would mentally and spiritually have fled again from God as before. Now he flees to God. He does not seek a refuge; he makes God his refuge; tells him the grounds of alarm; expostulates and seeks to make his case clear before God. Though there is excess, violence, and inexcusable haste and passion, yet God condescends to his prayer, stained as it is by grievous infirmity [H. Martin]. He prayed in a tumult, as if reproving God. We must necessarily recognise a certain amount of piety in this prayer of Jonah, and at the same time many faults. There was so far piety in it, that he directed his complaints to God; for hypocrites, even when they address God, are nevertheless hostile to him. But Jonah, when he complains, although he does not keep within proper bounds, but is carried away by a blind and vicious impulse, is nevertheless prepared to submit himself to God [Calvin].

Jon . It is better to die, &c. Death as a remedy for the ills of life, in weariness, impatience, disappointments, and perplexing providences. 

1. It is only an imaginary remedy. 

2. It would only increase the evil. It would not relieve distress, nor bring extinction. The grave cannot calm the soul, and hush its sorrows. "Hence death," says one, "would only have led Jonah from the shadow of his trouble to its very centre, where its sad meaning would have been known to him." Paul had "great heaviness and continual sorrow," desired to be with Christ, which was better than remaining here; but he did not pray for death in all his labours and persecutions, for his life seemed needful to the Church on earth.

"He sins against this life who slights the next." [Young.]

Here is at least no craven love of life! no clinging to meat and drink, and mere foothold on the ground. This wounded spirit, realising its mortality amid change and adversity, rises disdainfully above the mortal pathway, and asks to be liberated for the last flight to immortality and heaven. Hezekiah "wept sore" when the message came to him, "Thou shalt die and not live." Jonah here prays, "Let me die—of life I have had enough. Life is nothing to me without its uses." The Prophet's attitude is nobler than the king's [Raleigh].

"What is't to die?

To leave all disappointment, cares, and sorrow,

To leave all falsehood, treachery, and unkindness,

All ignominy, suffering, and despair,

And be at rest for ever" [Longfellow].

HOMILETICS

DIVINE REPROOF.—Jon 
Jonah had ground for joy and not for grief. God expostulates with him and leads him to reflection. The interrogative form proves the condescension and wisdom of God.

I. The condescension of God. God did not upbraid the prophet for ingratitude and self-will. But he sought to relieve an overburdened spirit, rouse a dormant conscience, and melt an impenitent heart. When we retire from duty in fretfulness, God reasons with us. "What doest thou here, Elijah?" When we indulge in envious thoughts of Providence, and hatch imaginary ills, a voice speaks, "Doest thou well to be angry?" God cares for his servants, and seeks to relieve them. "The Lord thinketh on me." 

II. The wisdom of God. Jehovah did not give the verdict, but called upon Jonah to assign a cause for anger, or by silence condemn himself. On earth men are left to judge themselves, to pass sentence on their own conduct. They are completely in the power of God, and he need not condemn now. He requires voluntary obedience. To secure this, and prepare us for the day of account, he enlightens the mind, quickens the conscience, and continually appeals to each—"Doest thou well?"

THE FOLLY OF A FRETFUL MIND.—Jon ; Jon 4:9
There is here no condemnation of lawful anger. As a natural emotion, anger is legitimate and useful. "Be ye angry and sin not." The blame is against the cause of it. It was the zeal of false patriotism; passionate grief excited by an act of Divine mercy.

I. Doest thou well to be angry without any real cause for thine anger? The ground is imaginary. Thy grief is unnecessary and unreasonable, unjust and wicked. One half of trouble rises from groundless causes. We picture the worst, and our jealousy is needless. Our reason for displeasure is future, of our own portending, such as events may negative and disappoint Think seriously whether you do right in being angry. Control indignation in principle, purpose, and degree. "The wrath of man worketh not the righteousness of God." 

II. Doest thou well to be angry when the dealings of God with thee teach thee to be thankful? Jonah's temper was at variance with his mercies and position as God's servant. We might have expected gratitude from one so highly favoured. But thankfulness seldom keeps pace with mercies. Those who receive most do not always make the best return. God's grace should dilute or remove the acid in our temper, teach us to bear with those who are reformed, and make us conscious how rough and sinful we ourselves are in the sight of God. 

III. Doest thou well to be angry when the consequences before God and man are most serious? 

1. It excites the anger of God. It is presumption and self-assertion, disobedience to his will, and impatience under his rule. The ungrateful can have no enjoyment of God's favours. They provoke him to take away what they have, and to give less in the future. Their fretfulness cannot improve their circumstances. God's will is supreme, and must be done. "Is thine eye evil because I am good?" 

2. It is never beneficial to man. If anger is not good and just toward God, what can it profit man? It proves a man to be of narrow views and weak morals. (a) Never beneficial to one who indulges in it. An ill-temper is an affliction to its possessor, spoils his peace, prayers, and business. It distracts from his strength and beauty, and disqualifies for Christian blessing and work. (b) Never beneficial to others. It seems to be owing to temper that Ed. Burke quarrelled with Wilberforce and Fox, and gained the title of "the inconsistent and incomprehensible Burke.' Exhibitions of passion delight the enemy and wound the friends, dishonour Christ and give false impressions of his religion. It leads us to imitate, repeat, and perpetuate wrong. It should be checked, for it is both mischievous to oneself and to others. "Doest thou well to be angry?"

"When anger rushes unrestrained to action

Like a hot steed, it stumbles in its way" [Savage].

JONAH'S RETIREMENT.—Jon 
As soon as Jonah had delivered his message he left the city, remained outside on the east side, and built himself a temporary shelter. The report of the city's repentance reached him; dissatisfied with himself, and displeased with God's dealings, he had neither comfort in duty nor retirement.

I. The place of retirement. "The east side of the city, and there made him a booth." He was not unmindful of personal ease, takes time and bestows trouble to build a hut. We are often more concerned for our own comfort than for the interests of men. Selfishness is graven in the heart, drives men to grasp at shadows and not substance. It leads them to resign duty, quit the field of labour, and expect more than they get. Adam parted with his holy robe, lost the presence of his God, and tried to make up for the loss with his own device. Selfish ends and worldly devices are nothing more than booths in which men can never rest and find shelter. The path of obedience alone is the path of happiness. 

II. The spirit of retirement. Here we have a noble man, a servant of God, blind to the interests of men and the claims of duty through pride and personal feeling! Disappointed in labour, he wished to resign it; tired of life, he prayed to leave it. There he sat, in silence and disgust. Heaven smiles on the city, joy and gladness fills its streets, but Jonah walks into solitude with a sullen temper. He is at variance with God, regardless of man, and shut up in selfish aims. "Oh what a blessed thing it is to lose one's will," said Dr. Payson; "since I have lost my will I have found happiness. There can be no such thing as disappointment to me, for I have no desire but that God's will may be accomplished." 

III. The purpose of retirement. "Till he might see what would become of their city." Perhaps he did not wish its entire destruction, but he watched to see what would be done—if its repentance would last, and if after all God would fulfil the threat. Abraham interceded for Sodom, Christ wept over Jerusalem, and we should resemble these eminent patterns of compassion. But if our views of sin and God are clouded, if we value not the soul, and limit the mercy of God, we shall be indifferent to the moral condition of men. If, Nero-like, we do not play while the city burns, thousands may perish without a sigh or a prayer for their escape. We should have pity upon offenders, and haste to reclaim them. "Pulling them out of the fire."

THE DIVINE CORRECTION OF A FRETFUL MAN.—Jon 
God teaches not as man teaches. In God's school the lessons are mercifully given, and wonderfully adapted to our mind and circumstances. Here we have the Divine rebuke of Jonah's petulant temper.

I. God corrects by refreshing the physical nature. The gourd was prepared "to be a shadow over his head." The first lesson and cure of despondency is to remove fatigue and bodily weariness from over-work. Elijah's despondency was pardy physical, and the angel brought him refreshment. Food and rest are required, and God seeks to quiet the mind by cooling the body. There is an intimate connection between both, and we often get at one through the other. Regard for the body is urged from the lofty nature and the important use of the soul. They are helpmates in God's service now, and will be in his kingdom above. Fretfulness, petulance, and irritability oftener spring from physical weakness than moral unloveliness. If God in providence deals mercifully we should not be harsh with such feelings. 

II. God corrects by influencing the moral nature. The method taken is worthy of special attention. Sensible signs teach spiritual truths. A parable worked into the form of facts is given and interpreted by God himself. 

1. God speaks by symbol. "The Lord prepared a gourd," for all the steps in the discipline of a good man are divinely ordered. Words merely might not have been sufficient. The lesson is brought home by means of symbol. Man has sympathy with nature, and God often touches this sympathy. Spring and autumn, summer and winter, beget kindred feelings in our hearts. When flowers bloom and trees shelter us, we rejoice; when beauty decays and plants perish, we grieve. God prepared a worm which devoured the gourd, exposed Jonah to the burning sun and the vehement wind, then there was a change of feeling. He fainted, complained to God, defended excessive grief, and enforced his preference of death to life. "I do well to be angry, even unto death." Jonah is now prepared, his moral nature is truly touched and displayed, and if he cannot rejoice in Nineveh's joy he must understand that God does. 

2. God speaks by verbal communications. God now speaks to the Prophet, argues with him, and reasons from the less to the greater. Anything to break sullen silence is a blessing. The song of a bird, the voice of a child, and the ripple of a stream are often music to the soul; raise our thoughts from self to God. God holds up Jonah's feeling, makes his pity, not the life of the plant, the symbol of his love. Pity on a gourd for which he did not labour, the son of a night, and the existence of a day! because it pleased his fancy and served his wish! Did he want to spare this short-lived little shrub? shall not God, then, spare immortal souls, the work of his hands, and rejoice over the humbled, penitent city? Our sympathies with the beautiful and good may be right, while our moral nature is wrong. God trains this instinctive feeling of the mind, sanctions its validity, and exercises and makes it the type of his own procedure. "If ye, being evil, know how to give good gifts unto your children, how much more shall your Heavenly Father give good things to them that ask him?"

WITHERED JOYS.—Jon 
Man is capable of joy. True joys are only found in God. The worm of destruction gnaws the root of our best and most loved earthly joy. Every creature has its enemy, and death smites every gourd of life. Joys which specially decay may be noticed.

I. Joys which are sinful in their basis. If we regard our own ease and comfort, disregard the interests of men, and disapprove of God's ways, our joy is selfish and will soon decay. If we depend for happiness on anything beneath the soul we shall come to grief. 

II. Joys which are gained without labour. Jonah neither planted nor watered the tree which gave him shelter. Men often seize that which is cheap, and trust to that which costs them nothing. God is constantly teaching that nothing valuable is obtained without labour. The acquisition of lasting joy is not easy. It results, not from sulky labour and melancholy feeling, but from earnest duty and a peaceful heart.

"Heaven sells pleasure; effort is the price;

The joys of conquest are the joys of man" [Young].

III. Joys which are deceitful in their results. Jonah's joy sprang from bodily ease and sensual feeling. The comforts which removed his troubles were carnal and dying comforts. Our joys are often shadows of our sorrows. Whatever be their effect upon us, if they exclude God, and submission to him, all creation is ready to destroy them. It is not chance, but God in justice and love, who smites the gourd to free the heart. Wealth, friendships, and honours seem to quicken our joy and cause it to bloom in beauty and vigour; but they bring decay and vexation. When we expect shelter and rest, lo, a worm at the root I

"Of joys departed

Not to return, how painful the remembrance" [Robt. Blair].

HOMILETIC HINTS AND OUTLINES

Jon . "Exceedingly glad," and "exceedingly grieved." Extremes in human feelings—their causes and consequences. It is a law of the mind, verified in ourselves and others, to be susceptible of sudden transitions, elevated to-day and depressed to-morrow.

Jon . Destruction is "prepared" by God as well as life; trouble as well as joy. And both are Divinely ruled with a view to the education and purification of human souls. Here are emblems of the closely-linked, joy and sorrow of this mortal life. The fine plant, leafy green, types so well our comforts, successes, joys. The single day of shade it furnished to the heated Prophet speaks touchingly of the transciency of our pleasures. The worm reminds us that a small and mean creature may be a formidable enemy. The place of its operation, probably under the soil, shows us how powers and agents, invisible and unknown to us, can touch and smite in secret the springs of outward prosperity. The time when decay began—at the rising of the morning—makes us think mournfully how human helps and comforts often wither at the very season when they are most needed. How often when "the morning" of family life is "rising" are comforts swept away! Ah! how often is there removal of sheltering fatherhood, or nourishing motherhood, or both! The utter loss of what had given such intense enjoyment warns us not to set our affections passionately upon anything which can be utterly lost, but to lift our supreme affections to things above the sphere of the "worm" and the "moth," beyond the reach of the "rust" and the "thief" [Raleigh].

The worm teaches—

1. That things which destroy our gourds are often little things. 

2. That things which destroy our gourds are often invisible things. 

3. That things which destroy our gourds are always prepared by God. Under his control the meanest and most invisible creatures can accomplish the most wonderful purposes. They destroy the largest armies, and demolish the strongest fortresses; they overturn thrones, and lay waste empires.

Earthly joys. It is kind in God to remove them, when he sees that his gifts are occupying our affections to the exclusion of the Giver. It is lawful for him to take them at any time. It will be just to do so, if we abuse and pervert them. Let us receive them with thankful acknowledgments of their Author, hold them with a readiness to relinquish them any moment, use them with carefulness and moderation to his glory, and seek that, whatever they are in kind and number, our affections may be set on things above [Sibthorp].

Jon . In this verse we have exemplified the conduct of some good people under affliction. We find that the afflictions which come upon men are Divinely commissioned—that they are often very severe. "A vehement east wind." They are often complicated. Not only the "wind," but "the sun," beating upon Jonah's head. They often happen at the most inopportune time, and have often a most exhaustive effect upon those to whom they come. "He fainted." These afflictions often occasion a complaining spirit. It is better for me to die than to live [Exell].

Jon . Doest thou well? I. The question put. 

1. To reprove Jonah 

2. To convince him of his error; and 3 To bring him to a humble and obedient spirit. II. The answer given. Jonah had not dared to speak before Jon , now he answers and defends his wicked spirit and conduct. We see the old spirit and pride with more actual sin and provocation. "I do well," &c. A fearful outburst! Resist passion at the first rising, else who knows whither it may transport us? "Passions," saith Fuller, "like heavy bodies down steep hills, once in motion, move themselves, and know no ground but the bottom."

"We oft by lightning read in darkest nights;

And by your passions I read all your natures,

Tho' you at other times can keep them dark." [John Crowne.]

ILLUSTRATIONS TO CHAPTER 4

Jon . Displeased. Anger begins with folly and ends with repentance [Maunder]. Anger and haste hinder good counsel [Fielding]. Be on your guard against your temper. It will frustrate all your designs if you listen to it. It will make you lose the most important opportunities, and will inspire you with the inclinations and aversions of a child, to the prejudice of your greatest interests [Fenelon].

Jon . Life. Live virtuously, my lord, and you cannot die too soon, nor live too long [Lady Rachel Russel].

"So weak is man,

So ignorant and blind, that did not God

Sometimes withhold in mercy what we ask

We should be ruined at our own request." [H. More.]

Jon . Dost thou well? It would check our angry complainings under the afflictive hand of God, and turn them into praises for the very moderate measure of trial with which he visits us, to review our own vileness and desert of wrath, and the great grace shown towards us (Ezr 9:13; Psa 103:10; Job 11:6) [Sibthorp]. The Divine Being does not always like to use extreme penalties, but the more gentle, that men may not only be disciplined by pain, but also by moral conviction. Hence God frequently comes to the human soul in the language of this verse, and says, "Dost thou well to be angry?" And this quiet method of correction is frequently effective, awaking in the soul thoughts that end in a return to reason and purity [Exell].

Jon . The Lord's servants are under a continual course of instruction. Every circumstance of every day and hour has its proper lesson for them, which it is their duty, wisdom, and privilege to learn. The end of their instruction is entire sanctification and meetness for glory through conformity to the image of God. When they are refractory, as Jonah now was, God takes commonly some special method to recall them to duty, and pursue his object of their growth in grace [Sibthorp].

Jon . The teachings of Nature, which unbelievers vaunt as all-sufficient, have never led mankind to a correct knowledge of God, nor produced holy feeling; and they never can. But they may prepare for the Word, and be used to convey it, illustrate it, and fix it in the memory. God schooling Jonah in patient, tender love, and through him preparing instruction for Israel and for us, uses Nature to prepare the way for the lessons of the Word. As when he sent Nathan to David with a parable, to make David condemn himself out of his own mouth, so to Jonah he sends the gourd and the worm, the wind and the sunshine, to prepare the way for making his better feelings condemn his worse. He will make his pity for the plant explain God's pity for Nineveh, and condemn Jonah's want of pity for that multitude of souls [Mitchel].

This wonderful book of Jonah has given us a picture of the human heart, not in its lowest degradation, but taught by revelation, restrained by conscience, influenced more or less by piety, but stripped of its disguises and company dress. God takes us behind the scenes to show us how in Nature his hand and purpose are working by storm and sunshine, fish and worm, and so puts a window for us in the heart of man. Jonah speaks out to God, and acts out before us, and writes down for us to read, without suppression, palliation, or extenuation, the sinful thoughts which other men have, but do not make known. We have at once a picture of God's character, and a mirror in which to behold our own [Ibid]. In the book of Jonah we have thus a panorama of historical facts, pregnant with the most important instruction. Its lessons constitute the staple of the teaching of the later prophets, and contain the leading thoughts which were developed in their writings, imbedded in the mind of Israel, and expounded by Christ and his apostles.

Verse 11
CRITICAL NOTES.] 

Jon . Spare] Pity; Lit. to be affected by the sight of a thing; then to be concerned; take pity or compassion upon one. Nineveh contained an immense population, a great number of children; and "if this did not produce a suitable impression upon the mind of the prophet, the number even of irrational animals is adverted to, the latter being far superior in point of mechanism and utility to the shrub for which he was so much concerned" [Elzaz]. "What could Jonah say to this? He was obliged to keep silence, defeated, as it were, by his own sentence" [Luther]. The history breaks off abruptly, but an insight of God's compassion for all nations is gained. Mercy is the last note sounded. Let us attend to the sign of the prophet, and love him who said, "Behold, a greater than Jonas is here!"

HOMILETICS

GOD'S CARE FOR CHILDREN.—Jon 
The mention of children and cattle in the description of the city indicates more than its greatness, proves the tender mercy of God, and affords no ground for the defence of his innocent shrub. God estimates cities, not according to wealth and splendour, but the character of its population. "Here," says one, "was a reason for sparing the city, and for bringing the adults to repentance in order to save it."

I. Children have a distinct rank assigned to them. They are distinguished from matter, and raised higher than brutes. Hence they must not be looked upon as cumber or hindrance to the welfare of humanity. Many regard them in the mass, and give them no distinct rank in the scale of being. Christianity differs in sublime distinction from ancient Polytheism and modern materialism in its loving aspect towards little children—teaches that they are not to be regarded as incipient organisms in human form, but as immortal beings, and of celestial beauty. "For of such is the kingdom of heaven." 

II. Children have special claims upon us. Men talk of them as "little children," so many incarnate trifles or common-places of humanity. Such treatment is neither justified by religion nor reason. Life in its lowest forms involves mystery; but if we recognize infants as manifesting a Divine purpose, and taking a definite rank in creation, we shall feel that certain reverence is due to them. Their innocency is pleasing, and their influence powerful. Upon their character and training depend the happiness of society and the destiny of nations. Few parents are base enough to injure their children, but parental neglect and sinful apathy prevail in every home. Children's claims are forgotten or ignored, and we are still under the moral implication of Christ—"Take heed that ye despise not one of these little ones." 

III. God's mercy to children is an example to us. Priority and prominence are given to the children, and God appeals strongly to Jonah's human sympathy. That heart must be desperately hard that cannot feel for the injury and death of infants. Herod's outrage brands him with infamy in every age. But God does not play merely upon Jonah's feelings. He shows his regard for children, and reveals his true character as a gracious God. Christ displayed Divine love by taking them into his arms and blessing them. God's providence over children should urge us to care for them. His pity for them in pain and danger should be a model for parental conduct, and an encouragement to cultivate true disposition of heart. Christ recommended true virtues; set a child in the midst of his disciples, and taught that Christian life was a life of childhood. "Except ye be converted, and become as little children, ye shall not enter into the kingdom of heaven."

GOD'S CARE FOR OXEN.—Jon 
In addition to children there were also "much cattle," of infinitely more value than Jonah's gourd, and perfectly innocent of the crimes of which the Ninevites were guilty.

I. Here we have an argument for mercy to beasts. The city must be spared for the sake of the cattle even. Little children and dumb creatures intercede for man and must be pitied. "Doth God take care for oxen?" Yes, to teach us to be merciful to them (1Co ; Deu 25:4). How unlike God are those who neglect them and inflict needless sufferings upon them. Men whom God preserves daily from the punishment of sin wreak their rage upon their beasts, starve and torture them for selfish ends, or kill them in sport and cruelty. "A righteous man regardeth the life of his beast; but the tender mercies of the wicked are cruel." 

II. Here we have an argument for mercy to men. God's care for cattle suggests his greater mercy to men. It is a perversion of sympathy when persons bestow upon brutes an extravagance of kindness which they refuse to children and men Stables and kennels are often more comfortable than cottages; animals are petted while the poor starve. "God would have us love and pity not merely our own gourds, but all his creatures—men, women, children, and even cattle—according to their respective worth in his sight." The selfish man shrinks up in envy and cold indifference, but "blessed are the merciful, for they shall obtain mercy."

HOMILETIC HINTS AND OUTLINES

Here we have a picture of the weak protecting the strong, infants shielding the parents. Ungodly families are often spared for the sake of the little ones in them. Justice calls for the punishment of the wicked, but mercy delays lest the innocent should suffer with the guilty.

Many great and fruitful truths lie couchant here. It is manifest, for example, that infants are regarded by God as personally innocent. They inherit many of the consequences, but do not share the guilt of Adam's sin. God here seems to say: "What have they done?" They have had no part in the guilt of the city. Would you bring a storm of judgment upon them? It is manifest, also, that unconscious beings may have, really have, a great moral power and place in the universe. When men or women all through the city were "crying mightily to God," there was a cry mightier, although inarticulate, going up from six-score thousand unconscious suppliants. The infants of Nineveh did what all her armed men could not do—they helped to turn away the wrath of God, and to draw down his mercy. This reference to the infants tells us that life is good. It is implied that it is in itself a blessing—a thing to be desired to make one wise. The Prophet had said, "It is better for me to die than to live." In an indirect manner God says, "It is better to live than to die," better even for infants to live, although they might die without tasting the bitterness of death. Better to live, even in a place like Nineveh, where the wickedness is only arrested for a little, and not extinguished, than not to live at all [Raleigh].

The whole chapter is a wonderful exhibition of Divine mercy. I. Mercy is displayed. Displayed to Jew and Gentile, young and old. Mercy towards a guilty city, and an ungrateful servant. II. Mercy is vindicated. 

1. Against the ignorance of man. 

2. Against the selfishness of man. We substitute justice for love. It is true that God hates sin; but he is merciful, and prefers pity to punishment. As we do not see the world in the blackness of a thunder-storm, so we do not know God in the outpouring of his wrath. "Fear never made the childish nature good. March winds never made the buds blossom—only April showers; it is not the father's severity, but the mother's love, that makes the child repent."

The mercy of God concerns us infinitely. We are personally interested in this argument and in this demonstration, as much as Jonah, as much as the Ninevites. Is there anything else in which we have half the interest that we all have in this? This is the very foundation of our hope; it is the bright charter of our salvation. We enter only by this door. Without the mercy of God we are clean gone for ever. By this mercy we are spared. By this mercy, in its forms of forbearance, and forgiveness, and renewal, we hope one day to reach complete redemption [Raleigh].

ILLUSTRATIONS TO CHAPTER 4

Jon . The teachings of Nature, which unbelievers vaunt as all-sufficient, have never led mankind to a correct knowledge of God, nor produced holy feeling; and they never can. But they may prepare for the Word, and be used to convey it, illustrate it, and fix it in the memory. God schooling Jonah in patient, tender love, and through him preparing instruction for Israel and for us, uses Nature to prepare the way for the lessons of the Word. As when he sent Nathan to David with a parable, to make David condemn himself out of his own mouth, so to Jonah he sends the gourd and the worm, the wind and the sunshine, to prepare the way for making his better feelings condemn his worse. He will make his pity for the plant explain God's pity for Nineveh, and condemn Jonah's want of pity for that multitude of souls [Mitchel].

This wonderful book of Jonah has given us a picture of the human heart, not in its lowest degradation, but taught by revelation, restrained by conscience, influenced more or less by piety, but stripped of its disguises and company dress. God takes us behind the scenes to show us how in Nature his hand and purpose are working by storm and sunshine, fish and worm, and so puts a window for us in the heart of man. Jonah speaks out to God, and acts out before us, and writes down for us to read, without suppression, palliation, or extenuation, the sinful thoughts which other men have, but do not make known. We have at once a picture of God's character, and a mirror in which to behold our own [Ibid]. In the book of Jonah we have thus a panorama of historical facts, pregnant with the most important instruction. Its lessons constitute the staple of the teaching of the later prophets, and contain the leading thoughts which were developed in their writings, imbedded in the mind of Israel, and expounded by Christ and his apostles.

